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„ Proverbs 15. 4. 
The way of life is above to the wiſe, that be may 
duepart from hell beneath. e 


7. 


The Lotro. 


N this whole book of the Proverbs we find 
| 1 Solomon, one of the eldeſt ſons of wiſdom, 


alwaies ſtanding up and calling her bleſſed: 


Riis heart was both enlarged and fill'd with the 
pure influences of her beams, and therefore was 
Ie eee eee e 
„iſdomis juſtified of allher children; though the 

brats of darkneſs and children of folly ſee no 
beauty nor comelineſs in her, that they ſhould 
deſire her, as they ſaid of Chriſt, Eſay 53. Tie 


oY 


rei yirollo Toi u tpanlowuror; That mind 


which is not touch'd with an inward ſenſe of di- 
vine wiſdom, cannot eſtimate thetrue worth of it. 
But when wiſdom once diſplays its own excel- 
lencies and glories in a purified ſoul, it is enter- 
tained there with the greareſt love and delight, 


and receives its own image reflected back to it 


{elf in ſweeteſt returns of love and praiſe. We 


have a clear manifeſtation of this ſacred ſympa- 


thy in Solomon, whom we may not unfitly call 
Sapientiae Organum, an inſtrument which wil- 


dom 
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2 The Excellency and Nobleneſs. _, 
dom herſelf had tuned to play her divine leſſons ,- _ . 

upon: his words were * dibre thephetz, every 

Where full of divine ſweetneſs matched with | + - 

ſtrength and beauty, Tr ee Ade or, as 
himſelf phraſeth it, fliße apples of goldin pictures * * 
of ſilver. The mind of a proverb is to utter iſ 
dom in a myſtery, as the apoſtle ſometime ſpeaks, - ._ 

and to wrap-up divine truth in a kind of ænig- 
matical e expreſſions. Which _ .: 
f delivering author ans; 000 > 


ey 


method o 
mention the writings of the ancient philoſophers) 
vVve find frequently purſued in the holy ſcripture, 
thereby both opening and hiding at once the truth 
which is offered to us. A proverb or parable be- 
ing once unfolded, by reaſon of its affinity with 
the phancy, the more ſweetly inſinuates it ſelf _ 
into that, and is from thence with the greater ad- 
vantage tranſmitted to the underſtanding. Inthis 
ſtate we are not able to behold truth in its wn 
native beauty and and luſtre; but while we are 
vail'd with mortality, truth muſt vail it ſelf too, 
that it may the more freely converſe with us. S. 
Auſtin hath well aſſign'd the reaſon why we are 
ſo much delighted with metaphors, allegories, 
&c. becauſe they are ſo much proportioned to 
our ſenſes, with which our reaſon hath contracted 
an intimacy and familiarity. And therefore God 
to accommodate his truth to our weak capact- 
ties, does as it were embody it in earthly expreſ- 
ſions; according to that ancient maxim of the Ca- 
baliſts, Lumen ſupernum nunguam deſcendit ſine 
mndumento ; agreeable to which is that of Diony- 
ſius. Areop. not ſeldom quoted by theſchool-men, 
Jmpaſſibileeſt nobis aliter lucere radium divinum, 


1 Eccleſ. 12. ; | 17 Prov. 25. iſt 
| | FN 11% 


. . c . SAEED ˙¹wÄꝛm — —Sꝓw — — 


= mfr varietate facrorum velaminum circumvela- 
tum. His words in the Greek are theſe, ( e 
2 dude, thipwg npaly imducu Thy Secef Kur axhiya, wn - 
--- TX 5 ; 7 Tome ry ifdr Nl ao rr AIAY OY KW; er. 5 
_ HExanuvupern, * . F 8 | 
Thus much by way of preface or introducti- 
on to theſe words, being one of Solomon's excel- 
ent proverbs, viz. The way of life is above to 
ße wiſe. Without any mincing or mangling of 
the words, or running out into any critical curi- 
| oſities about them, I ſhall from theſe words take 
oOccaſion to ſet forth The nobleneſs and generous 
ſpirit of true religion, which I ſuppoſe to be 
meant here by \| The way of life.] The word 
| lemagnaleh here rendered ſ above | may ſignify 
'- that which is divine and heavenly, high and ex- 
cellent, as the word d does in the New Teſta- 
ment, THC A xijc eg, Phil. 3. 14. TX 2 Pporeire, 
Col. 3. 2. S. Auſtin ſuppoſeth the things of reli- - 
gion to be meant by the 2d arw, ſuperna, for this 
reaſon, quod merito excellentiae long? ſuperant 
res terrenas. And in this ſenſe I ſhall conſid er 5 
it, my purpoſe being from hence to diſcourſe 
of the excellent and noble ſpirit of true religion 
(whether it be taken in abſtracto, as it is in itſelf; 
or in concreto, as it becomes an inward form and 
foul to the minds and ſpirits of good men; ) and 
this in oppoſition to that low and baſe-born ſpirit 
of irreligion, which is perpetually ſinking from 
God, till it couches to the very centre of miſe- 
ry, ſheol mattah, the lowmoſ? hell. 
In diſcourſing upon this argument, I ſhall ob- 
ſerve this method; viz, I ſhall conſider the Ex- 
cellency and nobleneſs of True Religion. 
. A 2 "2 1-0 


In lib. de Cocleſt. Hierar, cap. 1. 


4 The Excellency of Tome Repos 


1. In its riſe and original. 
2. In its nature and eſſencte. 
1 übe ee. 
41.8. In its progreſa. 
| 5 In its term and end, 


Cn. | of 


1. The nobleneſs of religion. in regard of its ak 
ginal and fountain: it comes from heaven 
moves towards heaven again. God the frſt ex - 

 cellency and primitive perfection. All 32 

tions and excellencies in any kind are tobe mea 
ſuredby their approach to and participation eg 
the Firſt Perfection, Religion the greateſt 

participation of God: none capable of this di- 
vine communication but the higheſt of created 
beings : and conſequently religion is the great- 
eft excellency. A twofold fountain in God 
whence religion flowes, viz. I. His nature. 
2. His will. Of truth natural and revealed, 


i 24. * inwardrevelation "m Oe 
'E begin with the l, via True reli. | 


V V gion is a noble thing in its riſe aud ori- 
ginal, and in regard of its deſcent. True religh 


on derives its pedigree from heaven, is ga Ty 
vary itcomesfrom heaven, and conſtantly moves 
towards heaven again: it's a beam from God, as 
every good and perfect gift is from above, and 
comes down from the Father of Lights, with 
whom is no yariableneſs nor ſhadow of turning, 
as S. James ſpeaks. God is the firſt truth and 
primitive g g0 ones: true rehgion 1 is a vigorous 
Mur 


himſelf in all created being, having no other pat- 
tern to frame any thing by but his own eſſence; 
ſo that all created being is zumbratilis fimilituds 


entis increats, and is, by ſome ſtamp or other of 


God upon it, at leaft remotely allied to him: but 


trus religion is ſuch a communication of the Di- 


vinity, as none butthe higheſt of created beings 
are capable: of. Onthe other ſide ſo and wicked- 
#efs is of the buſeſt and loweſt original, as being 

nothing elſe but a perfect degenerationfromGod 
- and thoſe eternal rules of goodneſs which are de- 

rived from him. Religion is an heaver-bornthing, 
the ſeed of God in the ſpirits of men, whereby 


they are formed to a fimilitude and.” likeneſs of 


himſelf, A true Chriſtian is every way of a moſt 
noble extraction, of an heavenly and divine pedi- 
Fon bang born dvoden from-above,as it is expreſ- 

d 70h, 3. The line of all earthly nobility, if it 
were followed to the beginning, would lead to 


Adam, where all the lines-of deſcent meet inone; 
and the root of all extractions would be found 


planted in nothing elſe but + Adamab, red earth: 
but a Chriſtian derives his line from Chriſt, who 
is the only-begotten Son of God, the ſhining 
Forth of his glory, and the character of his per- 


ſon, as he is ſtiled Heb. 1. We may truely fay of 


Chriſt and Chriſtians, as Zeba and Zalmunna laid 


Of Gideon's brethren, & As he is, ſo are they (ac- 


cording to their capacity, ) each one reſembling - 
the children of a king. 'Titles of worldly honour 
in heavens heraldry are but only Tituli nomina-. 
FV Xs ler; 
T3 Pet, : ft Gen. 2 S Fuds. 8+ 


 efflun and emanation of both upon the ſpirits of 
men, and therefore is called * a participation of 
the diuiue nature.” Indeed God hath copyed out 
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6 The Excellency of True Religion 
Zes; bur titles of divine dignity ſignify ſome re. 


thing, ſomereal and divine communications to 


the ſpirits and minds of men. All perfections and 
excellencies in any kind are to be meaſured by 
their approach to that primitive perfection of all, 
God himſelf; and therefore participation of the 
divine nature cannot but entitle a chriſtian to the 
higheſt degree of dignity: Behold what manner 
of love the' Father hath beſtowed upon us, that 
aug ſhould be called the ſons of God, 1 Jo. 4.1, 
Thus much for a more general diſcovery of 
the nobleneſs of religion, as to its fountain and o- 
riginal; we may further and more particularly 
take notice of this in reference to that T- ofold 


fountain in God, from whence all true religion 


flows and iſſues forth, viz. 1, His immutablè na- 
ture. 2. His will. e » 
I. The immutable nature of God. Fromthence 
ariſe all thoſe eternal rules of truth and goodneſs 
which are the foundation of all religion, and 
which God at the firſt creation folded up in the 
foul of man. "Theſe we may call the truths of 
natural inſcription ; und erlland ing hereby either 
thoſe fundamental principles of truth which rea- 
ſon by a naked intuition may behold in God, or 
thoſe neceſſary corollaries and deductions that 
may be drawn from thence, I cannot think it fo 
proper to ſay, that God ought infinitely to be lo- 
ved becauſe he commands it, as becauſe he is in- 
deed an igfinitè and unchangeable goodneſs. God 
hath ſtamp'd a copy of his own archetypal love- 
lineſs upon the ſoul, that man by reflecting into 
himſelf might behold there the glory of God, in. 
tra ſeyidere Deum, ſee within his ſoul all thoſe 


ideas of truth which concern the nature and eſ- 
ſence 


8 


TY TERS 


* 


| ſence of God, by reaſon of its own reſemblance 
of God; and ſo beget within himſelf the moſt free 
and generous motions of love to God. Reaſon 
in man being lumen de lumine, a light flowing 
from the Fountain and Father of Lights, and be- 
ing, as Tully phraſeth it, en ſimilitudo ra- 
tions aeternae (as the law of nature, the ννe 
vpe, the law written in mans heart, is parti. 
cipatiolegis aeternaè in rationali creatura) it was 
to enable man to work out of himſelf all thoſe 
notions of God which are the true ground- work 
of love and obedience to God, and conformity 
to him: and in molding the inward man into the 
greateſt conformity to the nature of God was the 
perfection and efficacy of the religion of nature. 
Bur ſince mans fall from God, the inward virtue 
and vigour of reafon is much abated, the ſoul ha- 
ving ſuffered a 71:poppunor, as Plato ſpeaks, a de- 
uvium pennarum : thoſe principles of divine 
truth which were firſt ingraven upon mans heart 
with the finger of God are now, as the charac- 
ters of ſomè ancient monuments, leſs clear and 
legible then at firſt. And therefore beſides the 
truth of natural inſcription, | 
2. God hath provided the truth of divine re- 
pelation, which iſſues forth from his own free 
will, and clearly diſcovers the way of our return 
to God, from whom we are fallen. And this truth, 
with the effects and productions of it in the minds 
of men, the ſcripture is wont to ſet forth under 
the name of grace, as proceeding merely from 
the free bounty and overflowings of the divine 
love. Of this revealed will is that of the apoſtle 
to be underſtood, + 7« 7s Ow eic ol der, None hath 3 
| LY; | known 
+ 3 Gr. 2. 11, yy | * ; 


8 The Excellency of True Religion 
| known the things Sk ac, none; neither an- 
gel nor man, could know the mind of God, could 
er. the breaſt of God, or ſearch —— 
ſels of his will. Rut God out ofthe infinite riches 
of his compaſſions toward mankind is pleag'd to 
un boſom his ſecrets, and moſt clearly to manifeſt 
* the way into the holieſt of all, and bring tolight 
life and immortality, and intheſe laſt ages toſend 
his Son, who lay in his boſom from all eternity, 
to teach us his will and declare his mind to us. 
When we look unto the earth, then behold dark- 
neſs and dimneſs of anguiſh, that T may ule thoſe 
words of the prophet Eſay: but when we look 
towards heaven, thenbehold li ght breaking forth 
= us, like the eye-lids of the morning, and 
| ding its wi ings over the horizon of mankind 
ting in darkneſs and the ſhadow of death, to 
gin de our feet into the way of peace. = 
But beſides this owrward — of God's 
will to men, there is alſo an 11ward impreſſion of 
it on their minds and ſpirits, which is in a more 
ſpecial manner attributed to God. We cannot ſee 
divine things but in a divine light: God only, 
who is the true light, and in whom there is no 
darkneſs at all, can ſo ſhine out of himſelf upon 
our glaſſy underſtandings, as to beget in them a 
picture of himſelf, his own will and pleaſure, and 
turn the ſoul (as the phraſe is in Fob 38.) chebo- 
mer hot ham, like wax or clayto the ſeat: af his own 
light and love. He that made our ſouls in his own 
image and likeneſs, can eaſily find a way into 
them. The word that God ſpeaks having found 
a way into the ſoul, imprints it ſelf there as with 
the "Pome of a diamond, and becomes bye r- 


8 


43 Heb. 9. 2 Tim. 1. 
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n its Riſe and Orightal. 9 


7e is 7h T8 porFerorlog hue, that I may bor- 
> 2 expreſſion. Men may we 4 the 
grammar and rhetorick, but God teaches the di- 
vimty. Thus it is God alone that acquaints the 
ſoul with the truths of revelation: and he alſo it 
is that does ſtrengthen and raiſe the ſoul to better 
apprehenſions even of natural truth: God being 

that in the intellectual world which the ſun is in 
the ſenſible, (Ses tr Tore aνοννντε 6 HN, Vo Tots 
ronſoꝶ ò Oedòe) as ſome of the ancient fathers love 
to ſpeak, and the ancient philoſophers too, who 
meant God by their intellectus agens, whoſe pro- 


per work they ſuppoſed to be not ſo much to en- 
lighten the oject, as thefacuity, 


2. The nobleneſs of religion in reſpect of its na- 
ture, briefly diſcovered in ſome particulars. 
Hou a man atuated by religion I. lives above 
Tze world,; 2. converſes with himſelf, and 
Fuorus how to love, value and reverence him. 
© "ſelf, in the beſt ſenſe ; z. lives above himſelf, 
not being content to enjoy himſelf, except be 
may enjoy God too, and himſelf in God. How 
bie denyes 1710 0 far God. To deny a mans 
eis not to deny right reaſon, for that wore 
0 deny God, inſtead of denying. N for 
Cod. Self love the only principle that acts 
wic led men. The happy privileges of a ſoul u. 
BR... AC a6; 


2. XN TE have done with the firſt head, and 
"  VY come now to diſcourſe with the like 
brevity on another-(our purpoſe being to inſiſt 
1 | B | moſt 
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3 g . 


molt upon the third particular, viz. The nobleneſs 


c religion in its properties, after we have hand- 


led the ſecond) which is The excellency and ud. 


| bleneſs of rehgion in re ard of its nature, Whes 


ther it be taken inab/tracto or in concreto; which 
we ſhall treatof promiſcuouſly, without any rigid 
tying of our ſelves to exact rules of art: and fo . 


we ſhall glance at it in theſe following notions; | 


riſing as it were ſtep by ſte. 1 2 
1. A good man, that is atuated by religion, 
lives above the world and all mundane delights 
and excellencies. The foul is a more vigorous 
and puiſſant thing, when it is once reſtored tothe 

poſſeſſion of its own being, than to be bounded 
within the narrow ſphere of mortality, or to be. 
ſtreightned within the narrow. priſon of ſenſual 
and corporeal delights; but it will break forth 


with the greateſt vehemency,andaſcend upwards 


towards immortality : and whenitconverſes more 
intimately with religion, it can ſcarce look back u- 
pon its own converſes (though in a lawfull way) 


with earthly things, without a being touch'd with 


an holy ſhame-fac'dneſ5 and a modeſt bluſhing ;- 
and as Porphyry ſpeaks of Plotinus, ig res d i- 


vro o @ OTIEY TWHOT! ein, it ſeems tobe aſhamed that ; 


it ſhould be in the body. It is only true religion 
that teaches and enables men to dye to this world 


and to all earthly things, and to riſe above the 
vaporous ſphere of ſenſual and earthly plea- 
ſures, which darken the mind and hinder it from 
enjoying the brightneſs of divine light; the pro- 
per motion of religion is {till upwards to its firſt 
original. Whereas on the contrary the ſouls of 
wicked men vrobpu Xx, (vumepipiporiay as Plato 
ſome where ſpeaks, being moiſtned with the 549 Eo 
& VVV 2 ati 


ea 


m tits Nature and Effence” 11 
dations of their ſenſual parts become heavy and 
fink down into earthly things, and couch as near 
as may beto the centre. Wicked men bury their 

ſouls in their bodies: all their projects and de- 
ſigns are bounded within the compaſs of this 
earth which they tread upon. The fleſhly mind 
never minds any thing but fleſh, and never riſes 
above the outward matter, but alwaies creeps 
up and down like ſhadows upon the ſurface of 
the earth: and if it begins at any time to make 
any faint aſſays upwards, it preſently finds it ſelf 
* with a weight of ſenfuality which draws 
it down again. It was the opinion of the Acade- 
?nicks that the ſouls of wicked men after their 
death could not of a long ſeaſon depart from the 
graves and ſepulchers where their mates were bu- 
ried ; but there wandred up and down in a deſo- 
late manner, as not being able to leave thoſe bo- 

_=_ which they were ſo much wadded to in this 

2. A good man, onethatis actuated by religi- 
on, lives in converſe with his own reaſon; he 
lives at the height of his own being. This a 
great philoſopher makes the property of a good 
man, pbrog 6 2h apehny Lx tavle D οον dd, 

even taurir he knows how to converſe with 
himſelf, and truely to love and value himſelf: 
he meaſures not himſelf, like the epicure, by 
his inferior and earthly part, but by an'immor- 
tal eſſence and that of him which is from above; 
and ſo does in} Thr ir EauTw apy araCajray, climbe 
up to the height of that immortal principle which 
is within him. The Stoichs thought no man a fit 
auditor of their erhicłs, till he were diſpoſſeſs'd 

of that opinion, that _ was nothing but (. 
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12 The Excellency of True Religion 
i ονιe N (ua roc, as profeſſing to teach men 
how to live only ««r« ), as they ſpeak. Per- 
haps their divinity was in ſome things too rigid; 


\ 


but Tam ſure a good man acts the beſt of this 


their doctrine in the beſt ſenſe, and knows better 
how to reverence himſelf, without any ſelf-flat- 
tery or admiration, then ever any Hoicł did. He 
principally looks upon himſelf, * as being what 

he is rather by his ſoul then by his body: he va- 

lues himſelf by his ſoul, that being which hath 
the greateſt affinity with God; and ſo does not 
feek himſelf in the fading vanities of this life, 
nor in thoſe poor and Jow delights of his ſenſes, 
as wicked men do; but as the philoſopher doth 
well expreſs it, don dura A ye and | TY (ours. 
Prnelay, 3 amo Tor (porno rb eic bci (vn en. 
and when the ſoul thus retires into it ſelf, and 
views its own worth and excellency, it preſent- 
ly finds a chaſt and virgin-love ſtirrd up within 
it ſelf towards it ſelf, and is from within the 
more excited and obliged & Thy puraxiy Ty oixeiu 
aida, as Simplicius ſpeaks, to mind the pre- 
ſerving of its own dignity and glory. To con- 
clude this particular, a good man endeavours to 
walk by eternal and unchangeable rules of reaſon; 
reaſon in a good man ſits in the throne, and go- 
verns all the powers of his ſoul in a ſweet har- 
mony and agreement with it ſelf: whereas wick- 
ed men live only do dots], being led up and 
down by the fooliſh fires of their own ſenſual 
apprehenſions. Inwicked men there is ademocra- 
cy of wild luſis and paſſions,which violently hur- 
ry the ſoul up and down with reſtleſs motions, 
All fin and wickedneſs is 5aou = die v HC, 
* vr Thy oẽ Col vibes, Simplic. in w_— | 

TRE a ſe- 


nn its Nature and Efſence, 13 
a ſedition ſtirred up in the ſoul by the Tenfitive | 
powers againſt reaſon. It was one of the great e- 
vils that Solomon ſaw under the ſun,*ſervants on 
horſeback, and rio as ſervants uponthe 
ground, We may find the moral of it in every 
wicked man, whoſe ſouls are only as ſervants to 
wait upon their ſenſes, In all ſuch men the whole 
eourſe of nature is turned up ſide down, and the 
cardinal points of motion in this little world are 
changed to contrary poſitions: but the motions of 
a good man are methodical, regular and coneentri- 
cal to reaſon. It's a fond imagination that religion 
 ſhouldextinguiſhreaſon; henas religion makes 
it more illuſtrious and vigorous; and they that 
live moſt in the exerciſe ofreligion, ſhall find their 
reaſon moſt enlarged. I might add, that reaſon in 
relation to the capacitating of man for converſe 
with God was thought by ſome to be the formal 
difference of man. Plutarch after a large debate 
whether brutes had not reaſon in them as well as 
man, concludes it negatively upon this ground, 
becauſe they had no knowledge and ſenſe ofthe 
deity, ore wi u u Oe royorg. In Tully's account 
this capableneſs of religion ſeem'd to be nothing 

ifferent fromrationality, and therefore he doubts 
not to give this for the moſt proper characteriſm of 
reaſon, that it is vinculum Dei et hominis. And 
ſo with them (not to name others of the ſame ap- 
prehenſions) animal rationale and animal capax 
religionis ſeem'd to be of the like importance; rea- 
ſon as enabling and fitting man to converſe with 
God by knowmg him and loving him, being a 
character moſt unqueſtionably differencing man 
from brute creatures. e eee ee 


Fade. 10. | 


is The faxcelency. of True, __—_ | 
A good man, one that is informed by true 
; elbe, es above himſel eee Tea to wn in- 
timate converſe with — vinity. He moves in 
8 larger ſphere then his on being, and cannot 
be content to enjoy himſelf, except he hays . 
joy Gad too, and himſelf in God. 
This we ſhall conſider two wayt. og 18: 
1. In the ſelfſdemial af good men; — | 
content and ready to deny themſelves for God. 
I mean not that they ſhould deny their on rea- 
fon, as ſome would bays! it; for that were to de- 


3 5 ny a beam of divine light, and ſo to deny God, 


inſtead of denying ourſelves for bim. It is bet- 
ter refolved 'by ſome philoſophers in this point, 
that ria; a5 to follow reaſon is i rh cs to 
Follow God ; and again, Abyw N ih meiduday 3 
©19,vaw7ir ic. But by ſelfdenial I mean;the foul's 
quitting all irs own inteteſt in it ſelf, and an in- 
tire reſignation of it ſelf to him as to all points of 
ſervice and duty: and thus the ſoul loves it ſelf 
in God, and lives in the poſſeſſion not ſo: much 
of its own being as of the divinity ; deſiring on- 
2 to be great in God, to glory in his light, and 
1 A elf in his fulnoſs; to be fill'd always 
by him, and to empty it ſelf again into him; to 
receive all from him, and to — all for him; 
and ſo to live not as ita own, hut as God's, The 
higheſt ambition of a good man is to ſerve the 
will of God: he takes no pleaſure in himſelf nor 
in any thing within himſelf further then he ſees 
= ſtamp of God upon it. Whereas wicked men 
are impriſoned within the narrow circumference = 
of their awn beings, and perpetually frozen in- 
to a cold ſe/f-love which $ up all the innate 
Vigour of their ſouls, that it cannot break forth 


:,* 5 #OC 


tze the contrary, 4 


| or expreſs it ſelf in any noble way. The ſout 
in which religion rules, ſays as S, Paul did, I 
tive ; and yet not I, but Chriſt livath in ne. On 
icked man ſwells in his 
own thoughts, | and pleaſeth himſelf more er 
leſs with the imagination of a ſelſiſuicieney. 
The Stoic ls, ſeeing they could not raſſe them- 
| ſelves up to God, endeavour to bring dom God 
to their om model, imagining the deity to be no- 
thing elſe but {ome greater kind of animal, and 
a wiſe man to be almoſt one of his *-peers. And 
this is more or leſs the genius of wicked men, 
they will be ſomething in themſelves, they wrap 
up themſelves in their own being, move up and 
down im a ſphere of ſelf love, live à profeſſed in- 
dependency upon God, and maintain a me um et 
tuum between God and themſelves. It's the cha- 
racter only of a good man to be able to deny 
and diſown himſelf, and to make a full ſurren- 
der of himſelf unto God; forgetting himſelf, and 
minding nothing but the will of his Creator; tri 
umphing in nothing more then in his own nb. 
_ thingneſs, and in the allneſs of the divinity. But 
indeed this his being nothing is the only way to 
be all things; this his having nothing the trueſt 
way of poſſeſſing all things. 
2. As a good man lives above himſelf; in a 
way of ſel f denial, ſo he lives alſo above himſelf 
as he lives in the enjoyment of God: and this is the 
very ſoul and eſſence of true religion, to unite 


the ſoul in the neareſt intimacy and conjunction 
with God, who is vun Cone, un ve, pita dux ũe, 
as Flotmus ſpeaks. Then indeed the ſoul lives 
moſt nobly, whenit feels it ſelf to live and er 5 
an 5 


* Sopienscum _ ex park vivit, darum eius ſupplex, Sen. in Ep. 
31. and 52, e 5 
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16 The Excellency of True Religion 


and have its being in God; which though the 
law of nature makes the common condition of all 


created being, yet it is only true religion that can 
give us a more feeling and comfortable ſenſe of 
it. God is not preſent to wicked men, when his 
almighty - eſſence ſupports them and maintains 
them in being; * aax i rd dwvaptpy Ne rapir, 
but he is preſent to him that can touch him, hath 
an inward feeling knowledge of God and is in- 
timatelyunitedto him 3 TW d d u ird pesi, but 
o him that cannot thus touch him he is not pre- 


ſent. 


Religion is life and ſpirit, which flowing out | 


from God who is that Aretas that hath 


himſelf, returns to him again as into its: own ori- 

ginal, carrying the ſouls of good men up with it, 
The ſpirit of religion is alwaies aſcending up- 
wards, and ſpreading itſelf through the whole eſ· 
ſence ofthe ſoul, looſens it from a {elf-confinement 


and narrowneſs, and ſo renders it more capacious 


of divine enjoyment. God enviesnot his people 
any good, but being infinitely bountiful 1s plea- 
ſed to impart himſelf to them in this life, ſo far 
asthey are capable of his communications: they 
ſay not for all their happineſs till they come to 
heaven. Religion alwaies carries its reward a- 
long with it, and when it acts moſt vigorouſly u- 
pon the mind and ſpirit of man, it then moſt of all 
fills it with an inward ſenſe of divine ſweetneſs. 
To conclude, to walk with God is in ſcripture 
made the character of a good man, and it's the 


higheſt perfection and privilege of created nature 


to converſe with the divinity, Whereas on the 


contrary wicked men converſe with nothing but 


. thei 
' '* Platin. in En. 6. I. 9. c. 7. 
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8d. ts Naturt um Efence. 17 
their s and the vanities of this fading life, 
which here flatter them for a while with unhal- 
towed delights and a mere ſhadow of content- 

nent; and when theſe are gone, ary find both 


 ſabtance and padotu too to be loft eternally, 
But true goodneſs brings in a conſtant revenue 
of lolid and ſubſtantial ſatisfaction to the ſpirit of 
2 good man, delighting al wales to fit by thoſe e- 
ternal ſprings that feed and maintain it: theſpiritof 
| * man (as it is well expreſſed by the philo- 
ſopher) aut / ty 7h voig rhe bags ayallelnleg, 
andis always drinking in fountain goodneſs, and 
fills it felf more and more, till it be filled withall 
the fulneſs of God, „„ 


de Why ls A 


3. The nobleneſs of religion in regard of its 
properties, &c. of which this is one, 1. Reli- 
| gion enlarges all the faculties of the ſoul, and 
egets a true ingenuity, liberty and amplitude, 
the moſt free and generous ſpirit in the minds 
of good men, The nearer any being comes to 
God, the more Jarge and free ; the further it 
_ ſlides from God, the more ſtreightned. Siu is 
the ſinking of mans ſoul from God into ſen- 
fual ſelfiſhneſs. An account when the moſt 
_ generous freedom of the foul is to be taken in 
:ts juſt proportions. How mechanical and for- 
mal Chriftians make an art of religion, ſet it 
ſuch bounds as may not exceedthe ſcant meaſure 
ef their principles; and then fit their own no- 
ions as ſo many examples to it. A good man 
finds not his religion without him, but as 
d living principle within him. God's _— 
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18 The Excellency of True Religion 
Ble and eternal goodneſs theunchangeable-rule 
ef his wall. Peevijh, ſelf vill d and imperious 
men ſbape out ſuch notions of Godas are agree 
able t 2 this Pattern of themſelves. The trueiy 
religious have better apprehenſions of God. 


T TAvins diſcourſed the nobleneſs of religi- 

Du on in its original and nature; we come 
now to conſider the excellency of religion in its 

properties, its proper effects and vital operati- 

_ os. In treating of this third particular we ſhall, . 
(as formerly we have done) without tying our 
{elves preeiſely to any ſtrict rules of art and me- 
thod, confound the notions of religion in abſtrac- 
to and in concreto together, handling them pro- 
miſcuouſly. As religion is a noble thing, 1. in 
reſpect of its original, 2. in reſpect of its nature ; 
ſo alſo 3. in reſpect of its properties and effects. 
I. The firſt property and effect of true reli- 
gion whereby it expreſſeth its own nobleneſs is 
this, That it widens and enlarges all the facul- 
ties of the ſoul, and begets a true mgenuity, li- 

 berty and amplitude, the moſt free and generous 
ſpirit, in thè minds of good men. Thoſe in whom 
religion rules are bene horim, there is a true 
generous ſpirit within them, which ſhews the 
nobleneſs of their extraction. The Jewes have 
a good maxim to this purpoſe, ein ben horin 
alle mi ſhegnoſek be torah, * None truly noble, 
FPrut he that applies himſelf to religion and a 
faithful obſervance of the divine law. Tul- 
ly could fee ſo much in his natural philgſophy as 
made him ſay, Scientia naturae ampliat animum, 
et ad diving attollit : but this is moſt true of religi- 
; Fo on, 
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- + Pirke Avoth cap. 6. 
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m its Properties and Operations. 19 
on, that in an higher ſenſe it does work the ſoul 
into a true and divine amplitude. There is a li- 

ving ſoul of religion in good men which, ſpread - 
ing it ſelf through all their faculties; ſpirits all the 
wheels of motion, and enables them to dilate and 
extend themſelves more fully upon God and all 
divine things, without being pinched or ſtreight 
ned within themſelves. Whereas wicked men 
are of moſt narrow and confined ſpirits, they 
are ſo contracted by the pruching particularities 
of earthly and created things, ſo impriſoned in 
a dark dungeon of ſenſuality and ſefſbneſs, ſo 
ſtreightned through their carnal deſigns and 
ends, that they cannot ftretch themſelves nor 
look beyond the horizon of time and ſenſe, 
The nearer any being eomes to God, who is 
that infinine fullneſs that fills all in all, the more 
-vaſt and large and unbounded it is; as the further 
it ſlides from him, the more it is ſtreightned and 
confined ; as Plato hath long ſince concluded con- 
cerning the condition of ſenſual men, thatthey live 
'65pev N uns, like a ſhelſſb, and can never move up 
and down but in their own priſon, which they e- 
ver carry about with them. Were I to define ſin, 
T would call it % ſinking of a mans ſoul from God 
into a ſenſual ſelkſhneſs. All the freedom that 
wicked men have, is but (like that of baniſhed 
men) to wander up and down in the wilderneſs 
of this world from one den and cave to another. 
The more high and noble any being is, ſo much 
the deeper radication have all its innate virtues 
and properties within it, and are by ſo much the 
more univerſal in their iſſues and actings upon o- 
ther things: and ſuch an inward living principle 
of virtue and acti vity further heightned and u- 
| | C 2 nited 
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29 The Excellency of True Religion 
8 nited and informed with /ight and gehen "Re 
call liberty. Of this traly-noble anc —_—Y 
berty religion is the mather and nurſe, ladag 
the foul/to God, and fo impregnating that in: 
ward yitall principle of activity and vigour that 
is emboſom'd. in it, that it is able without any | | 
inward diſturbance and reſiſtance from apy con- 
trolling luſts to exerciſe it ſelf, and act with the 
_ greateſt complacency in the moſt full and ample 
manner upon that firſt, uni verſal and uubaynded 
eſſence which is God himſelf. The moſt gene- 
rous freedom can never be took in its full and juſt 
dimenſions and proportion, hut then when all the 
powers of the ſoul exerciſe and ſpend themſelves 
in the moſt large and ample manner upon the in- 
finite and eſſential goodneſs, as upon their own 
moſt proper object. If we ſhould aſk a good 
man, when he finds himſelf beſt at eaſe, wien 
he finds himſelf moſt free; his anſwer would be, 
when he is under the moſt powerfull conſtraints 
of divine love. There are a ſort of mechanical 
Chriſtians in the world, that not finding religion 
acting like a living form within them, ſattsfie 
themſelves only to make an art of it, and rather 
inform and actuate it, then are informed by it; 
and ſetting it ſuch bounds and limits as may nat 
exceed the ſhort and ſcant meaſures of their on 
home: born principles, then they endeavour to 
fit the notions of their own minds as ſo man 
examples to it: and it being a circle of their own 
making, they can either ampliate or contract it 
accordingly. as they can force their own minds 
and diſpoſitions to agree and ſuit with it. But true 
religion indeed is no art, but an inward nature 
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Wl that contains all the laws and meaſures of its mo- 
4 e tion 


in its Properties aud Operations. 2x 
Bion within itſelf. A good man finds not his reli- 
ion without him, but as a living principle within 


mz; and all his faculites are ſtill endeavquring 


to unite themſelves more and more in the near- 

eſt intimacy with it as with their proper perfes · 
tion. There is that amiahleneſs in religion, that 
ſtrong ſympathy between the ſoul and it, that it 
needs carry no teſtimonials or commendations 
along with it. If it could he ſuppoſed that God 
ſhould plant a religion in the ſoul that had no 
affinity or alliance with it, it would grow there 
but as a ſtrange ſlip. But God when he gives his 
laws to men, does not by virtue of his abſolute 
dominion. dictate any thing at randome, and in 
ſuch an arbittarious way as ſome imagine; but 
he meaſures all by his own eternal goodneſs. 
Had God himſelf been any thing elſe then the 
firſt and greateſt good of man, then to have lo- 
ved him with the full ſtrength of all our faculties 
ſhould not have been the fr/t and greateſt com- 
mandment, as our Saviour tells us it is. Some 
are apt to look upon God as ſome peevi/h and 
ſelf-wilPd thing, becauſe themſelves are ſuch : 
and ſeeing that their own abſolute and naked 
wills are for the moſt part the rules of all their 
actions and the impoſitions which they lay upon 
others; they think that heayen's monarchy is 
ſuch an arbitrary thing too, as being govern'd 
by nothing elſe but by an almighty abſolute will. 
But the ſoul that is acquainted moſt intimately 
with the Divine Will, would more certainly re- 
ſolve us, that God's unchaugeable goodneſs 
(which makes the divinity an uniform thing and 
to ſettle together upon its own centre, as I may 
ſpeak with reverence) is alſo the unchangeable 
| ; rule 
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rue Religion 


rule of his will; neither can he any more ſwerve 
from it, then he can ſwerve from himſelf. Nor 
does he —_— any duty upon man without con- 
ſulting firſt of all with his goodneſs : which being 
the original and adequate object of a good man's 
will and affections, it muſt needs be that all the iſ- 
ſues and effluxes of it be entertain'd with an an- 
ſwerable complacency and chearfulneſs. This is 
the hinge upon which all true religion turns, the 
proper centre about which it moves; which tak- 
ing a faſt and ſure hold of an innate and corre- 
ſpondent principle in the ſoul of man, raiſeth it 
up above the confines of mortality, and in the 


ce 


* 


will-offering unto God. 


y of its mighty power makes it become a free- 


The ſec ond property diſcovering the nobleneſs of 


religion, viz. That it reſtores man to ajuſt pow- 


er and dominion over himſelf; enables him to 
overcome his ſelf-will and paſſions. Of ſelf- 


will, and the many evils that flow fromit. T hat 


religion does no where diſcover its power and 


bh proweſs ſo much, as in Tow this dangerous 


and potent enemy. The 5 
tories are thoſe over our ſe 


beſt and nobleſt vic- 
If-will and paſſions. 
Of ſelf-denial, and the having power over our, 
will; the happineſs and the privileges of ſuch 


 @ ſtate, How that magnanimity and puiſſance 
which religion begets in holy ſouls differs from 

and excells that galautry and putſſance which 

the great Nimrods of this world boaſt of; 


* 


2 2. 


HE ſecond property or effect of religi- 
on, whereby it diſcovers its own noble. 


ne ſs 


: neſe (and it is ſomewhat a- kine to the former par- 
ticular, and will help further to illuſtrate and en- 
force it) is this, that it reſtores a good man to a 


Juſt power and dominion over himſelf and his own 
Will anables him to overcome himſelf,his own ſelf- 
ill and paſſions, and to command himſelf and all 


his powersfor God. Tis only religion that reſtores 


that av7e&xo;cr which the Stoical philoſophy ſo. 
impotently pretended to; it is this only that en- 


thrones man's depoſed reaſon, and eſtabliſheth 
within him a juſt empire overall thoſe blind pow- 


ers and paſſions which ſoimpetuouſly rend aman + 


from the poſſeſſion and enjoyment of himſelf, 


Thoſe turbulent and unruly, uncertain and un- 
conſtant motions ofpaſſion and ſelfuill that dwell 
in degenerate minds, divide them perpetually 


from themſelves, and are alwaics molding ſeve- 
ral factions and tumultuous combinations within 


them againſt the dominion ofreaſon. And the only 


way to unite man firmly to himſelf is by uniting 
him to God, and eſtabliſhing in him a firmami- 
ty and agreement with the firſt and primitive 
being. : | N 


There is nothing in the world ſo boiſterous as 


a man's own /e/f-will, which is never guided 
by any fixt or ſteddy rules, but is perpetually 
hurried to and fro by a blind and furious impe- 
tus of pride and paſſions iſſuing from within it 
ſelf. This is the true ſource and ſpring of all that 
envy, malice, bitterneſs of ſpirit, male: conten- 
tedneſs and impatiency, of all thoſe black and 


dark paſſions, thoſe inordinate deſires and luſts, 
that reign inthe hearts and lives of wicked men. 


A man's own /e/f-will throws him out of all true 


our 
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enjoyment. of his own being: therefore it was 
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24 Tie Extillency True Relivion 
bur Saviours counſel to his diſciples, in puriojice - 
poeſs your ſouls. We may fay of that fe 
which is lodged in the Heart of a wicked man, as 
the Jews ſpeak of the Ferzerharagh tum 
mulum ſo often mention'd in their writings, that 
it is ſar bamma vvrb, the prinee of death and dark. 
neſs which is at continual enmity with heaven, 
and æobami hannabaſb, the filthineſs and poiſon 
of the ſerpent. This is the ſeed ofthe evil pitt 
Which is perpetually at enmity with the feed of 
God and the heaven born nature: its deſign and 
ſcope is with a giant - like pride to climb up into 
the throne of the almighty, and to eſtabliſh an 
unbounded tyranny in contradiction to the will 
of God, which is nothing elſe but the iſſue and 
efflux of his eternal and unbounded g66dneſs. 
This is the very heart of the old Adum that is 
Within men, This is the helliſh ſpirit of pill: 
it would ſolely preſcribe laws to all things; it 
would fain be the ſource and fountain of all af- 
Fairs and events; it would judge all things at its 
owntribunal. They in whoſe ſpirits this princi- 
ple rules, would havetheirown 5 and opini- 
ons, their perverſe and boiſterous wills to be the 
juſt ſquare and meaſure ofall good and evil; theſe 
are the plumb-lines they apply to all things to 
find out their rectitude or obliquity. He that will 
not ſubmit himſelf to nor comply with the eter- 
_ nalanduncreatedwilhbutinſteadofitendeavours 
to ſet up his own will, makes himſelf the moſt re- 
al idol in the world, and exalts himſelfagainſt all 
that is called God and ought to be worſhipp'd, 
To worſhip a graven image, or to make cakes 
and burn incenſe to the queen of heaven, is not 
a worſe idolatry than it is for a man to ſet up 


bell 
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felf-will, to devote himſelf to the ſerving of it, 
and to give up himſelf to a complyance with his 

own will as contrary to the divine and eternal 
will. When God made the world, he did not make 
it merely for the exerciſe ofhis almighty power, 
and then throw it out of his hands, and leave it 
alone to ſubſiſt by it ſelf as a thing that had no 
Further relation to him: but he derived himſelf 


through the whole creation, ſo gathering and 


knitting up all the ſeveral pieces of it again; that 
as the firſt production and the continued ſubſi- 
ſtence of all things is from himſelf, ſo the ulti- 


mate reſolution and tendency ofall things might 


be to him. Now that which firſt endeavoured a di- 


voorce between God and his creation, and to make 


a conqueſt of it, was that diabolical arrogancy 
and ſe/fw1il] that crept up and wound it ſelf ſer- 
pent-like into apoſtate minds and ſpirits. 'This 
is the true ſtrain of that helliſn nature, to live in- 
dependently of God, and to derive the princi- 
ples from another beginning, and carry on the line 


ofall motions and operations to another end, then 


God himſelf, by whom and to whom and for 
whom all things ſubſiſt. 1 1 
From what hath been ſaid concerning this pow- 
erful and dangerous enemy that wars againſt our 
ſouls and the divine will, may the excellency 
and noble ſpirit of true religion appear, in that it 
tames the impetuouſneſs and turbulency of this 
ſelf-will, Then indeed does religion perform the 
higheſt and braveſt conqueſts, then does it diſ- 
play the greatneſs of its ſtrength and the excel- 
lency of ſts power, when it overcomes this great 
Arimanius, that hath ſo firmly ſeated * 
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26 The Excellency of true Religion 
very centre of the ſoul. ni gibbor,whotrs the mam 
of courage and valour? hakkobaſh ethjizro, it is he 
that ſubdues his concupiſence, his own will; it is 
a Jewiſh maxim attributed to Ben Zoma, and a 
moſt undoubted truth. This was the grand le 
ſon that our great Lord and Maſter came to teach 
us, Viz. to deny our own wils; neither was. 
there any thing that he endeavor'd more to 
promote by his own example, as he tells us of - 
himſelf, + 7 came down from heaven, not to do 
71ne.own will, but the will of him that ſent me; 
and again, Þ Lo, I come (in the volume of the hook. 
it is written of me) to do thy will, O God, F yea 
thy law is within my heart: and in his greateſt 
agonies, with a clear and chearfull ſubmiſſion to 
the divine will, he often repeats it, ff Not my 
will, but thy will be done : and ſo he hath taught 
us to pray and ſo to live. This indeed is the true 
life and ſpirit of religion, this is religion in its me- 
ridianaltitude, its juſt dimenſions. A true Chriſti- 
an that hath power over his own will, may live 
nobly and happily, and enjoy a perpetually-clear 
heaven within the ſeremty of his own mind. 
When · the ſea of this world is moſt rough and 
tempeſtuous about him, then can he ride ſafely at 
anchor within the haven, by a ſweet complyance 
of his will with God's will. He can look about 
him, and with an even and indifferent mind be- 
hold the world either to ſmile or frown upon him; 
neither will he abate of the leaſt of his content- 
ment, for all the ill andunkinduſage he meets with- 
all inthis life, He that hath got the maſtery over 
his own will, feels no violence from without, finds 


* Pirke Avath cap. 4. + Job. 6. 38. ü Pal. 49. 
S Hebr. 10. If Lie 22. Mark 14, 36. 
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mn its Properties and Operations, 27 
no conteſts within; and like a ſtrong man, keeping 
His houſe, he preſerves all his goods in ſafety : 
and when God calls for him out of this ſtate of _ 
mortality, he finds in himſelf a power to lay 
_ down his own life; neither is it ſo much taken 
from him, as quietly and freely ſurrendred up 
by him. This is the higheſt piece of proweſs, the 
nobleſt atchievement, by which a man becomes 
lord over himſelf, and the maſter of his own 
thoughts, motions and purpoſes. 'This is the roy- 


al prerogative, the high dignity conferred upon 


good men by our Lord and Saviour, whereby 
they overcoming this both his and their enemy, 
their ſe[avill and paſſions,are enabled to fit down 
with him in his throne, as he overcoming in a- 
nother way, is {et down with his Father in his 
_ throne; as the phraſe is Kev. 2. 

Religion begets the moſt herorck, free and ge- 
nerous motions in the minds of good men, There 
is no where ſo much of a truly magnanimous and 
raiſed ſpirit as in thoſe who are beſt acquainted 
with the power of religion. Other men are ſlaves 
and captives to one vanity or other: but the tru- 
1y religious is above them all, and able to com- 
mand himſelf and all his powers for God. That 
bravery and gallanineſs which ſeems to be in the 
great Nimrods of this world is nothing elſe but 
the ſwelling of their own unbounded pride and 
vair-glory. It hath been obſerved of the greateſt 
monarchs of the world, that in midſt of their 
triumphs they themſelves have been led cap- 
ti ves to one yice or another. All the gallantry 
and purſance which the braveſt ſpirits of the 
| world boaſt of, is but a poor confined thing, and 
extends its {elf only 5 ſome particular caſes and 
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23 The Excellency of True Religion 


circumſtances: but the valour and puiſance of a 


ſoul impregnated by religion hath in a ſort an . 


niverſal extent, as S. Paul ſpeaks of himſelf, I 
can do all things through Chriſt which ſtrengthe- 
neth me; it is not determined to this or that par- 
ticular object or time or place, but ada all things 
whatſoever belong to a creature fall under the 
level thereof. Religion is by S. Paul deſcribed 
to be Trwus dwapioc the ſpirit of power in oppo- 
fition to the ſpirit of fear, 2 Tim. x. as all fin: is 
by Simplicius wel deſcribed to be advrapia im- 


potency and weakneſs. Sin by its deadly infuſi- 


ons into the ſoul of man waſts and eats out the in- 


nate vigour of the ſoul, and caſts it intoſueha deep 


lethargy, as that it is not able to recover it ſelf: 
but religion, like that balſamum vitae, being once 
conveighed into the ſoul, awakens and enlivens 
it, and makes it renew its ſtrength like an eagle, 
and mount ſtrongly upwards towards heaven; and 
ſo uniting the ſoul to God, the centre of life and 


ſtrength, it renders it undaunted and invincible. 


Who can tell the inward life and vigour that the 
ſoul may be filled with, when once it is in con- 
junction with an almighty eſſence? There is a 
latent and hidden virtue in the ſoul of man which 


then begins to diſcover it ſelf when the divine ſpi- 


ritſpreads forth its infſuences upon ĩt. Every thing 
the more ſpiritual it is, and the higher and nobler 
it is in its being, the more active and vigorous it is; 


as the more any thing falls and ſinks into matter, 
_ the more dull and ſluggiſh and unwieldy it is. 


The Platoniſts were wont to call all things that 


participated moſt of matter tro; ¹ tyra now no- 


thing doeth more purifie, more ſublimate and e- 
Xalt the ſoul then religion, when the ſoul ſuffers 
; 5 God 
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God to ſit within it as a4 rener and prIrifier » 
ſilyer, — when it @b:des 25 day Food "4 | i} 

for. he 15like a refiner”s fire und like fillers fope, | if 
Mal. 3. Thus the ſoul being purified and ſpiritu- iy 
alliz'd, and changed more and more into the glo- 
rious-1mage of God, is able to do all things, out 
of weakneſs is made ſtrong, gives proof of its di- 

vine vigour and activity, andſhews it felf to be 
a noble and puiſſant ſpirit, ſuch as God did at 


frſt create it. 
| C H K V. | ; . 
The third property or effect diſcovering the no- 


bleneſs of religion, via. that it directs and ena- 
bles a man to propound to himfelfthe beſt end, 
v1. the glory of God, and his own becoming 
like unto God. Low and particular ends and 
Intereſts both debaſe and ſtreighten a mans ſpi- 
rite the umvyerſal, higheſt and laſt end bothen- 
nobles and enlarges it. A man is ſuch as the 
end is be aims at. The great power the end 
HBuatß to mold and faſhion man into its lileneſ. 
Religon obliges a man (not to ſecl himſelf,nor 
#0 arive a trade for himſelf; but) to ſeek the 
Zlory of God, to live wholy to him, and guides 
him ſteddily and uniformly to the one chief goo 
and laſt end. Men are prone to flatter them- 
ſelves with a pretended aiming at the glory of 
God. A more full and diſtin explication of 
what1s meant by a mans dirocting all his acti. 
ons to the glory of God. What it 15 truely and 
really toglorifie' God. God's ſeeking his glory 
in reſpect of us is the flowing forth of his good. 
neſs upon us: our ſeeking the glory of God ts 
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our endeavouring to partake more of God, and 
to reſemble him (as much as we can) in true 
holineſs and every divine virtue. That we are 
not nicely to diſtinguiſh between the glory of © 
Gad and our own ſalyation. That ſalvation is 
nothing elſe for the main but a true participati- 
on of the divine nature. To love God aboveour 
ſelves, is not to love him above the ſalvation of 
our ſouls ; but above our particular beings and 
aboye our ſinfull aſtections, c. The diffe- 
rence between things that are good relatively 
and thoſe that are good abſolutely and eſſenti- 
ally : that in our conformity to theſe God is moſt 
glorified, and we are made moſt happy, 


os 8 | 9. | third property or efed whereby re- 


ligion diſcovers its own excellency, is 
this, that it directs and enables a man to pro- 
pound to himſelf the beſt end and ſcope of liſe, viz. 
The glory of God the higheſt being,and his own 
afſimulation or becoming like unto God. | 
That Chriſtian in whom religion rules power- 
fully, is not ſo low in his ambitions as to purſue 
any of the things of this world as his ultimate end: 


his ſoul is too big for earthly deſignes and inte- 


reſts; but underſtanding himſelf to come from 
God, he is continually returning to him again, It 
3s not worth the while for the mind of man topur- 
ſue any perfection lower then its own, or to aim 
at any end more ignoble then it ſelf is. There 
is nothing that more ſtreightens and confines the 
free-born ſoul then the particularity, indigency 
and penury of that end which it purſues: when 
it complies moſt of all with this lower world, - 
TE UOMISO TO UTE S109 eupwCnrn(iuor et, as is well 
„ | obſer- 


Fa 
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_ obſerved by an excellent philoſopher, the true 
nobleneſs and freedom of it is then moſt diſputa- 
Ble, and the title it holds to true Iherty becomes 
moſt litigious. It never more ſlides and degene- 
rates from it ſelf, then when it becomes enthral- 
led to ſome particular intereſt : as on the other 
ſide it never acts more freely or fully, then when 
it extends it ſelf upon the moſt univerſal end. E- 
very thing is ſo much the more noble, qud lon- 
giores habet fines, as was well obſerv'd by Tully. 
As low ends debaſe a mans ſpirit, ſupplant and 
rob it of its birth-right; ſo the higbeſt and laſt end 
raiſes and ennoblesit, and enlarges it into a more 
univerſal and comprehenſive capacity of enjoy. 
ing that one unbounded goodneſs which is God 
himſelf: it makes it ſpread and dilate it ſelf in 
the infinite ſphere of the divine being and bleſ- 
ſedneſs,it makes itlive in the fulneſs ofhim that 
filis all in all. 1 | : 

' Every thing is moſt properly ſuch as the end 
is which is aim'd at: the mind of man is alwaies 
ſhaping it ſelf into a conformity as much as may 
be to that which is his end; and the nearer it 
. draws to it in the atchievement thereof, the grea- 
ter likeneſs it bears to it. There is a plaſtic k vir- 
tue, a ſecret energy iſſuing forth from that which 
the mind propounds to itſelf as its end, to mold 
and faſhion it according to its own model. The 
ſoul is alwaies ſtamp'd with the ſame characters 
that are engraven upon the end it aims at; and 
while it converſes with it, and ſets it ſelf before 
it, it is turned as wax to the ſeal, to uſe that 
phraſe in Zob. Man's foul conceives all its 
thoughts and imaginations before his end, as 
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32 The Excellency of True Religion 
X ®Labar's ewes did their young before the rods 
5 7 in the watering troughs, He that purſues any 
| worlaly intereſt or earthly thing as his end, be- 
comes himſelf alſo ve earthly : and the more 
the ſoul ditecłs it ſelfto God, the more it becomes 
gebe ic God-like, deriving a print of that glor x 
and beauty upon itſelf which it converſeth with, 
as it is excellently ſet forth by the apoſtle, + But 
we al with open face, behold as in a glaſs the glo- 
ry of the lord, are changed into . Fire image, 
from glory to glory. That ſpirit of ambition and 


3 that ſo violently tranſports the minds 
of men into a purſuit of vain. glory, makes them as 
vain as that popular air they live upon: the ſpi- 
rit of this world that draws forth a mans deſigns 
after worldly intereſts, makes him as unſtable, un- 
conſtant,tumultuous and perplex'd a thing as the 
world is. On the contrary, the ſpirit of true reli- 
- gion ſteering and directing the mind and life to 
God, makes it an uniform, ſtable and quiet thing, 
as God himſelf is: it is only true goodneſs in the 
{foul of man guiding it ſteddily and uniformly to- 
 _- wards God, directing it and all its actions to the 
one laſt end and chief good, that can give it a 
true conſiſtency and compoſedneſs within it ſelf. 
All jelf-ſeeking and ſelflove do but impriſon 
the ſoul, and confine it to its own home: the mind 
of a good man ĩs too noble, too big for ſuch ar- 
ticular life; he hath learn'd to deſpiſe his own 
being in compariſon of that uncreated beauty 
and goodneſs which is ſo infinitely tranſcendent 
' to himfelforany created thing; he reckons upon 
| his choice and beſt affections and deſignes as too 
choice and precious a treaſure to be ſpent _ 
x UC 


Gen. 30. 1 2 cor. 3. 


in its Properties and Operations. 33 
| ſuch a poor ſorry thing as himſelf, or upon any 
thing elſe but God himſelf. | f 7 
This was the life of Chriſt, and is in ſome de- 
gree the life of every one that e of the ſpi · 


kit of Chriſt. Such Chriſtians ſeek not their own 
glory, but the glory of him that ſent them into 
this world: they know they were brought forth © 
into this world, not to ſet up or drive a trade for 
themſelves, but to ſerve the will and pleaſure of 
him that made them, and to finiſh. that work he 
hath appointed them. It were not worth the 
while to have been born or to live, had it been 
only for ſuch a penurious end as our ſelves are: 
it is moſt God-like arid beſt ſuits with the ſpirit 
of religion, for a Chriſtian to live wholy to God, 
to live the life of God, having his own life hid 
*vith Chriſt in God, and thus in a ſober ſenſe he 
becomes deiſied. This indeed is ſuch a ©twor; de- 
zfcation as is not tranſacted merely upon theſtage 
of fancy by arrogance and 3 but in 
the higheſt powers of the ſoul by a living and 
quickning ſpirit of true religion there uniting 
God and the ſoul together in the unity of affec- 
tions, will and end. | 
I ſhould now paſs from this to another parti- 
cular; butbecauſe many are apt to miſapprehend 
the notion of God's glory, and flatter themſelves 
with their pretended and imaginary aiming at 
the glory of God, I think it may be of good uſe, 
a little further and more diſtinctly to unfold the 
deſignè that a religious mind drives on in direc- 
ting it ſelf and all its actions to God. We are 
therefore to conſider, that this doth not conſiſt 
in ſome tranſient thoughts of God and his glory 
as the end we propound to our {elves in any un- 
| f dertakings: 
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34 The Excellency of True Religion 


dertakings: a man does not direct all his actions Z 


to the glory of God by forming a conception in 


his mind, or ſtirring up a ſtrong imagination upon 
any action, That that muſt be for the glory of 
God: it is not the thinking of God's glory that is 
glorifying of him. As all other parts of religion 
may be apiſbly acted over by fancy and imagina - 


tion, ſo alſo may the internal parts of religion 
many times be acted over with much ſeeming 


grace by our fancy and paſſions ; theſe often love 
to be drawing the pictures of religion, and uſe 
their beſt arts to render them more beautifull and 
pleaſing. But though true practical religion de- 

rives its force and beauty through all the lower 
powers of a mans ſoul, yet it hath not its rife 


nor throne there: as religion conſiſts not in a 
form of words which ſignifie nothing, ſo neither 


doth it conſiſt in a ſet of fancies or internal ap- 


prehenſions, Our & Saviour hath beſt taught what 


it is to live to God's glory, or to glorifie God, 
viz. To be fruitfull in all holineſs, and to live 
ſo as that our lives may ſhine with his grace 
ſpreading it ſelf through our whole man. 

We rather gloriffe God by entertaining the 


_ impreſſions of his glory upon us, then by com- 


municating any kind of glory to him. Then 
does a good man become the tabernacle of God 
wherein the divine Hechinab does reſt, and 


which the divine glory fills, when the frame of 


his mind and life is wholy according to that idea 


and ft pattern which he receives from the mount. 


We beſt glorifie him when we grow moſt like to 
him: and we then act moſt for his glory, When 


* Toh. 15. 8. Herein is my Father glorified, that ye bear much fruit. 
+ As it is ſaid of the material tabernacle, Exod. 25. 


a true 
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a true ſpirit of ſanctity, 7uſtice, meekneſs, &c. 
runs through all our actions; when we ſo live 
in the world as becomes thoſe that converſe with 
the great mind and wiſdom of the whole world, 
with that Almighty ſpirit that made, ſupports 
and governs all things, with that being from 
whence all good flows, and in which there is no 
ſpot, ſtain or ſnadow of evil; and ſo being cap- 
tivated and overcome by the ſenſe ofthe divine 


lovelineſs and goodneſs, endeavour to be like 


him, and conform our ſelves as much as may be 
When God ſeeks his own glory, he does not 


ſo much endeavour any thing without himſelf, 


He did not bring this ſtately fabrick of the uni- 
verſe into being, that he might for ſuch a monu- 
ment of his mighty power and beneficence gain 
ſome panegyricks or applauſe from a little of that 
fading breath which he had made. Neither was 
that gracious contrivance of reſtoring lapſed men 
to himſelf a plot to get himſelf ſome eternal Hal. 
lelujahs, as if he had ſo ardently thirſted after 
the layes of glorified ſpirits, or defired a quire 
of ſouls to ſing forth his praiſes. Neither was it 
to let the world ſee how magnificent he was, No, 
it is his own internal glory that he moſt loves, and 
the communication thereof which he ſeeks: as 
Plato ſometimes ſpeaks of the divine love, it 
_ ariſes not out of es, as created love does, 
but out of fulneſ and redundancy; it is an over- 
flowing fountain, and that love which deſcends 
upon created being is a free efflux from the Al- 
mighty ſource of love: and it is well pleaſing 
to him that thoſe creatures which he hath made 
ſhould partake of it. Though God cannot ſeek 

1 „ | his 
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26 The Excellency of True Religion 
his own glory ſo as if he might acquire any ad- 
dition to himſelf, yet he may ſeek it ſo as to com- 
municate it out of himſelf, It was a good maxime 
of Plato, ra © va; pboroc which is better ſtated 
by * S. James, God giveth to all men hiberally, 
and upbraideth not. And by that glory of his 
which he loves to impart to his creatures, I un- 
derſtand thoſe ſtamps and impreſſions of wiſdom, 
Juſtice, patience, mercy, love, peace, joy, and 
other divine gifts which he beſtows freely upon 
the minds of men. And thus God triumphs in. 
his own glory, and takes pleaſure 'in the com- 


munication of it, | 
As God's ſeeking his own glory in reſpect 
of us, is moſt properly the flowing forth of his 
goodneſs upon us: ſo our ſeeking the glory of 
God is moſt properly our endeavouring a parti - 
Cipation of his goodneſs, and an earneſt unceſ- 
ſant purſuing after divine perfection. When God 
becomes ſo great in our eyes, and all created 
things ſo little, that we reckon upon nothing as 
"worthy of our aims or ambitions but a ſerious 
participation of the divine nature; and the ex- 
erciſe of divine vertues, love, joy, peace, long- 
 ſugering, kindneſs, goodneſs, and the like; when 
the ſoul beholding the infinite beauty and love- 
lineſs of the divinity, and then looking down 
and beholding all created perfection mantled o- 
ver with darkneſs, is raviſh'd into love and ad- 
miration of that never-ſetting brightneſs, and 
endeavours after the greateſt reſemblance of 
God in juſtice, love, and goodneſs ; when con- 
verſing with him e novxs iragpy, by a ſecret feel- 
ing of the virtue, ſweetneſs and power of his 
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in its Properties and Operations oy 
goodneſs, we endeavour to aſſimilate our ſelyes 
to him: then we may be ſaid to glorife him in- 
deed. God ſeeks no glory but his own; and 
we have none of our own to give him. God in 
all things ſeeks himſelf and his own glory, as 
finding nothing better then himſelf; and when 
we love him above all things, and endeavour 
to be moſt like him, we declare plainly that we 
count nothing better then he is. : 

I doubt we are too nice logicians ſometimes 
in diſtinguiſhing between the glory of God and 
our own ſalvation. We cannot in a true ſenſe 
ſeek our own ſalyation more then the glory of 
God, which triumphs moſt and diſcovers it ſelf 
moſt effectually in the ſalvation of ſouls; for 
indeed this ſalyation is nothing elſe but a true 
participation of the divine nature. Heaven is 
not a thing without us, nor is happineſs any . 

thing diſtinct from a true conjunction of the mind 
with God in a ſecret feeling of his goodneſs and 
reciprocation of affection to him, wherein the 
divine glory moſt unfolds it ſelf. And there is 
nothing that a ſoul touch'd with any ſerious 
ſenſe of God can more earneſtly thirſt after or 
feek with more ſtrength of affection then this. 
Then ſhall we be happy, when God comes to 
be all in all in us. To love God above our ſelyes 
is not indeed ſo properly to love him above the 
ſalvation of our ſouls, as if theſe were diſtinct 
things; but it is to love him above all our own 
ſinfull affe ions, and above our particular beings, 
and to conform our ſelves to him. And as that 
which is 4 good relatively, and in order to us, 


See the Diſcourſe Of the Exiſtence and Nature of God, chap. g. | 
| | IM 
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is ſo much the better, by how much the more 
fit is commenſurate and conformed to us: ſo on 
the other fide, that which is good abſolutely and 
eſſentially, requires that our minds and affections 
ſhould, as far as may be, be commenſurate and 
conform'd to it: and herein is God moſt glorifi- 
ed, and we made happy. As we cannot truly 
love the firſt and higheſt good while we ſerve 
a deſigne upon it, and ſubordinate it to our ſelves; 
ſo neither is our own ſalvation conſiſtent with 
any ſuch ſordid, pinching and particular love. 
We cannot be compleatly bleſſed, till the idea 
Boni, or the ipſum bonum, which is God, exer- 
ciſe its ſoveraignty over all the faculties of our 
ſouls, rendring them as like to it ſelf as may con- 

ſiſt with their proper capacity. 

Gee more of this in the Diſcourſe of the Ex- 
iſtence and Nature of God, chap. 4. and more 
largely in that Zatime Diſcourſe, Kane to be 
printed, Pietati ſtudere ex intuitu mercedis non 


eſt illicitum.] 
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CHAP. VI. 


The fourth property or effect diſcovering the 
excellency of religion, viz, That it begets the 
greateſt ſerenity and compoſedneſs of mind, 
and brings the trueſt contentment, the pureſt 
and moſt ſatisfying joy and pleaſure to every 
holy ſoul, God, as being that uniform chief” 
good, and the one laſt end, does attract and 
fix the ſoul. Wicked men diſtracted through 

. @ multiplicity of objects and ends. How the 
reſtleſs appetite of our wills after ſome ſupreme 
good leads to the knowlege (as of a Deity, ſo) 

| of 


* 


mn us Properties and Operations 39 

of the umty of Deity. How the joys and 
delights of good men differ from and far excell 
_ tboje of the wicked, 7 he conſtancy and trau 
 quallity of the ſpirits of good men in reference 
to external troubles. All perturbations of the 
mind ariſe from an inward rather then an out. 
ward cauſe. Ihe Stoicks method for attaining 
erapatia and true reſt examined, and the iu- 
ſufficiency of ut diſcovered, A further illuſtra- 
tion of what has heen ſaid concerning the peace- 
full and happy ſtate of good men, ſrom the con- 

trary ſtate of the wicked. 

4. pf HE fourth property and effec of true 
; religion wherein it expreſſeth its own. 
nobleneſs is this, that it begets the greateſt ſere- 
nity, conſtancy and compoſedneſs of mind, and 
brings the trueſt contentment, the moſt ſatisfying 
Joy and pleaſure, the pureſt and moſt divine ſweet- 
neſs and pleaſure to the ſpirits of good men. 
Every good man, in whom religion rules, is at 
peace and unity with himſelf, is as a city com- 
pacted together. Grace doth more and more re- 
duce all the faculties of the ſoul into a perfect 
ſubjection and ſubordination to itſelf. The union 
and conjunction of the ſoul with God, that pri- 
mitive unity, is that which 1s the alone original 
and fountain of all peace, and the centre of reſt: 
as the further any being ſlides from God, the 
more it breaks into diſcords within it ſelf, as not 
having any centre within it ſelf which might col- 
le& and unite all the faculties thereof to it ſelf, 
and ſo knit them up together in a ſweet confe- 
deracy amongſt themſelves, God only is ſuch 
an Almighty goodneſs, as can attract all the pow- 
7 ers 
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ers in man's ſoul to it ſelf, as being an object 
tranſcendently adequate to the largeſt capacities 
of any created being, and ſo unite man perfectly 
to himſelf in the true enjoyment of oe uniform 
and ſimple good. : | 1 
It muſt be one laſt end and ſupreme good that 
can ix man's mind, which otherwiſe will be toſ- 
ſed up and down in perpetual uncertainties: and 
become as many ſeveral things as thoſe poor par- 
ticularities are which it meets with. A wicked 
man's life is ſo diſtracted by a multiplicity of ends 
and obyects, that it never is nor can be con fiſtent 
to it ſelf, nor continue in any compoſed, ſettled 
frame: it is the moſt intricate, irregular and con- 
fuſed thing in the world, no one part of it agree- 
ing with another, becauſe the whole is not firm- 
ly knit together by the power of ſome one laſ? 
end running through all. Whereas the life of a 
good man is under the ſweet command of one 
ſupreme goodneſs and laſt end. This alone is that 
living form and ſoul, which running through all 
the powers of the mind and actions of life, cot- 
lects all together into one fair and beautifull ſy- 
ſtem, making all that variety conſpire into per- 
fect unity; whereas elſe all would fall aſunder 
like the members of a dead body when once the 
| ſoul is gone, every little particle flitting each 
from other. It was a good maxim of Pythagoras 
quoted by Clemens Alexandrinus, Ae ; Toy dr- 
FpwrrOv a Jody, oportet etiam hominem unum 
feri. A divided mind and a multiform life ſpeaks 
the greateſt diſparagement that may be: it is 
only the intermediation of one laſt end that can 
reconcile a man perfectly to himſelf and his own 
hbappineſs. This is the beſt temper and compo- 
| EE, 1 
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ſedneſs of the ſoul, dra eic iv % eig Al ur ouonoyiay Ly ol, 
as Plotinus ſpeaks, when by a conjunction with 
one chief good and laſt end it is drawn up into an 
unity and conſent with it ſelf; when all the fa- 
culties of the foul with their ſeveral iſſues and 
motions, though never ſo many in themſelves, 
like ſo many lines meet together in one and the 
ſame centre. It is not one and the ſame good- 
neſs that alwates acts the faculties of a wicked 
man; but as many ſeveral images and pictures 
of goodneſs as a quick and working fancy can re- 
| preſent to him; which ſo divide his affections, 
that he is no one thing within himſelf, but toſſed 
Hither and thither by the moſt independent prin- 
Ciples and imaginations that may be. But a good 
man hath ſingled out the ſupreme goodneſs, 
which by an omnipotent {weeneſs draws all his 
affections after it, and ſo makes them all with 
the greateſt complacency conſpire together in 
the purſuit and embraces of it. Were there not 
ſome infinite and ſelf-ſufficient goodneſs, and that 
perfectly one, apyirn pivac, (as Simplicius doth 
phraſe it) man would be a moſt miſerably-diftrac- 
ted creature. As the reſtleſs appetite within man 
after ſome infinite and ſoveraign good (without 
the enjoyment of which it could never be ſatis- 
| fied) does commend unto us the notion of a Dei- 
ty: ſo the perpetual diſtractions and diviſions that 
would ariſe in the ſoul upon a plurality of Dei- 
ties, may ſeem no leſs to evince the unity of that 
Deity. Were not this chief good perfectly one, 
were there any other equal to it; man's ſoul 
would hang in equilibrio, equally poifed, equally 
deſiring the enjoyment of both, but moving to 
neither; like a piece of iron between two load- 
| 1 850 Do | ſtongs 
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ſtones of equal virtue. But when Ya ys enters | 


into the ſoul, it charms all. its reſtleſs rage and 
violent appetite, by diſcovering to it the univer- 
ſal fountain-fulneſs of one ſupreme Almighty 
good neſs; and leading it out of it ſelf into a con- 


Junction therewith, it lulls it into the moſt un- 


diſturbed reſt and quietneſs in the lap of divine 
enjoyment ; where it meets with full content- 
ment, and reſts adequately ſatisfied inthe fruition 
of the infinite, uniform and eſſential goodneſs 
and lovelineſs, the true Avrixaxey, that is not 
| T1 HEY KOAGY, TY N 8 X&%Ady1, NN dN di & Kander, 8 
a noble philoſopher doth well expreſs it. 
- The peace which a religious ſoul is poſſeſſed 
of is ſuch a peace as paſſeth all underſtanding : 
the joy that it meets with in the ways of holineſs 


is unſpeakable and full of glory. The delights 


and ſweeneſſes that accompany a religious life 
are of a purer and more excellent nature then the 
pleaſures of wofldly men. The ſpirit of a good 
man is a more pure and refined thing then to de- 
light it ſelf in the thick mire of earthly and ſen- 


ſual pleaſures, which carnal men rowle and tum 
ble themſelves in with ſo much greedineſs: non 
admittit ad volatum accipitrem ſuum in terra 


pulverulenta, as the Arabick proverb hath it. It 
ſpeaks the degeneration of any ſoul whatſoe ver, 
that it ſhould deſire to incorporate it ſelf with any 


of the * dreggy, ſenſual delights here be- 


low. But a ſoul purified by religion from all 


earthly dreggs, delights to mingle it ſelf only 


with things that are moſt divine and ſpiritual. 
There is nothing that can beget any pleaſure or 
{weetneſs but in ſome harmonical faculty which 
hath ſome Kindred and acquaintance with it, As 

AR it 
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it is in the ſexſes, ſo in every other faculty there 
1s ſuch a natural kind of ſcience as whereby it 
can fingle out its own proper object from ever 
thing elſe, and is better able to define it to it ſelf 
then the exacteſt artiſt in the world can; and 
when once it hath found it out, it preſently feels 
it ſelf ſo perfectly fitted and matched by it, that 
it diſſolves into ſecret joy and pleaſure in the en- 
tertainment of it. True delight and joy is begot- 
ten by the conjunction of ſome diſcerning facul- 
5 with its proper object. The proper objects 
or a mind and ſpirit are divine and immaterial 
things, with which it hath the greateſt affinity, 
and therefore triumphs moſt in its converſe with 
them; as it is well obſerved by * Seneca, hoc + 
habet argumentum divinitatis ſuae, quod illum 
divina deleFant ; nec ut aliems intereſt, ſed ut 
ſuis and when it converſeth moſt with theſe 
high and noble objects, it behaves it ſelf moſt 
. gracefully and lives moſt becoming it ſelf; and 
it lives alſo moſt deliciouſly, nor can it any where 
elſe be better provided for, or indeed fare ſo 
well, A good man difdains to be beholding to 
the wit or art or induſtry of any creature to find 
him out and bring him in a conſtant revenue and 
maintenance for his joy and pleaſure: the language 
of his heart is that of the Pſalmiſt, Lord, Iift thou 
up the hight of thy countenance upon me. Religi- 
on alwales carries a ſufficient proviſion of joy and 
Ffweetneſs along with it to maintain it ſelf with. 
all: all the ways of wiſdom are ways of pleaſant- 
neſs, and all her paths are uw: Religion is 
no ſullen ſtoiciſine or oppreſſing melancholie, it 
is no enthralling tyranny exerciſed over thoſe 
| 18 3 noble 
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| noble and vivacious affections of loye and de- 
light, as thoſe men that were never acquainted 
with the life of it may imagine ; but it 1s full of 
' a vigorous and maſculine delight and joy, and 
ſuch as advanceth and ennobles the ſoul, and 


does not weaken or diſpirit the life and power 


of it, as ſenſual and earthly joys doe, when the 
ſoul, unacquainted with religion, is enforc'd to 
give entertainment to theſe groſs and earthly 
things, for the want of enjoyment of ſome better 

good. The ſpirit of a oor man may juſtly be- 
have it ſelf with a noble diſdain to all terrene 

pleaſures, becauſe it knows where to mend its 
fare; it is the ſame Almighty and eternal good- 


neſs which is the happineſs of God and of all 


good men. The truly-religious ſoul affects no- 
thing primarily and fundamentally but God him- 
ſelf; his contentment even in the midſt of his 
worldly employments is in the ſun of the divine 
favour that ſhines upon him: this is as the man- 
714 that lies upon the top of all outward bleſſings 


which his ſpirit gathers up and feeds upon with 
delight. Religion conſiſts not in a toileſome drud- 


gery about ſome bodily exerciſes and external 
performances; nor is it onely the ſpending of 


Sur ſelves in ſuch attendances upon God and 


_*ervices to him as are onely accommodated to 
this life, (though every employment for God is 


both amiable and honourablè: ) but there is ſome - | 


thing of our religion that intereſts us in a preſent 
poſſeſſion of that 7oy which is unſpeakable and 
glorious; which leads us into the porch of hea- 
ven, and to the confines of eternity. It ſome- 
times carries up the ſoul into a mount of transfi- 
guration, or to the top of piſgah, where it — 
5 | 5 ta K& 
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take a proſpect of the promiſed land; and gives 
it a map or ſcheme of its future inheritance: it 
gives it ſometimes ſome anticipations of bleſſed- 
neſs, ſome foretaſts of thoſe joys, thoſe rivers. 
of pleafure which run at God's right hand for 
e vermore. 1 FF | 
I I might further add as a mantiſſa to this pre- 
ſent argument, the tranquillity and compoſedneſs 
of a good man's ſpirit in reference toall external 
. moleſtations. Religion having made a through- 

pacification of the ſoul within it ſelf, renders it 
1mpregnable to all outward affaults: ſo that it is 
at reſt and lives ſecurely in the midſt of all thoſe 
| boyſterous ſtorms and tempeſts that make ſuch 
violent impreſſions upon the ſpirits of wicked 
men, Here the ſtoichs have ſtated the caſe aright, 
that all perturbations of the mind ariſe not pro- 
perly from an outward but an inward cauſe: it 
is not any outward evil but an inward imagina- 
tion bred in the womb of the ſoul it ſelf, that mo- 
leſts and grieves it. The more that the ſoul is 
reſtored to it ſelf, and lives at the height of it's 
own being, the more eaſily may it diſdain and 
deſpiſe any deſign or combination againſt it by 
the moſt bluſtering giants in the world. A Chriſ- 
tian that enjoys himſelf in God, will not be be- 
holding to the worlds fair and gentle uſage for 
the compoſedneſs of his mind; no, he enjoys that 
Peace and tranquillity within himſelf which no 
creature can beſtow upon him, or take from 

him. HL RENE ? 
But the $#orcks were not ſo happy in their no- 
tions about the way to true reſt and 2 
of A. It is not (by their leave) the ſouls col- 
lecting and gathering up it ſelf within the circum- 
1 ference 
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46 The Excellency of True Religion | x 
ference of it's own eſſence, nor is it a rigid re- 
ſtraining and keeping in its own iſſues and mo- 
tions within the confines of its own natural en- 
dowments, whichis able to conferre upon it that 
aragatia and compoſedneſs of mind which they ſo 
much idolize as the ſupreme and onely blifs of 10 
man, and render it free from all kind of pertur- 
bations: (for by what we find in Seneca and 
others, it appears, that the Hoicts ſeeking an 
autarchy within themſelves, and being loth to 
be beholden to God for their happineſs, but 
that each of them might be as God, ſelf-ſuffici- 
ent and happy in the enjoyment of himſelf, en- 
deavoured by their ſour doctrine and a rigid dif- 
cipline over their ſouls, their ſeverities againſt | 
_ paſſions and all thoſe reſtleſs motions in the ſoul 
after ſome higher good, to attain a complete 
erepatie and a full contentment within them- *}\ 
ſelves. ) But herein they miſt of the true method 
of finding reſt to themſelves, it being the union 
of the ſoul with God, that uniform, ſimple and 
unbounded good, which is the ſole original of 
all true inward peace. Neither were it an hap- 
ineſs worth the having, for a mind, like an 
ermite ſequeſtred from all things elſe, by a 
receſſion into it ſelf, to ſpend an eternity in felf- 
converſe and the enjoyment of ſuch adiminutive 
__ ſuperficial nothing as it ſelf is and muſt neceſſari- 
ly be to it ſelf. It is onely peculiar to God to be 
happy in himſelf alone; and God who has been 
more liberal in his proviſions for man, hath cre- 
ated in man ſuch a ſpring of reſtleſs motion, that 
with the greateſt impatiency forceth him out of 
himſelf, and violently toſſeth him to and fro, 
till he come to fix himſelf upon ſome ſolid * 
| | | elt- 
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in its Properties and Oper pe ations. | 47 | 
ſelſ fubliſtent goodneſs. Could a man find himſelf 


withdrawn from all terrene and material things, 


and perfectly retired into himſelf; were the 
whole world ſo quiet and calme about him, as 
not to offer to make the leaſt attempt upon the 
compoſedneſs and conſtancy of his mind; might 
he be fo well entertain'd at his own home, as 
to find no frowns, no ſour looks from his own 
conſcience; might he have that ſecyrity from 
heaven, that God. would not Give his fanci- 
ed tranquillity by embittering his thoughts 
with any dreadful apprehenſions; yet he ſhould 
find ſomething within him that would not let 
him be at reſt, but would” rend him from him- 
felf, and toſs him from his own foundation and 
_ conſiſtency. There is an inſatiable appetite in 
the ſoul of man, like a greedy lion hunting after 
his prey, that would render him impatient of 
his own pinching penury, and could never fa- 
tisfy it ſelf with ſuch a thin and ſpare diet as he 
finds at home. There are two principall facul- 
ties in the ſoul which, like the two daughters 
of the horſe-leach, are always crying, give, 
ve: theſe are thoſe hungry vultures which, 
if they cannot find their prey abroad, return and 
gnaw the ſoul it felf: where the carkaſſe is, 
there will the eagles be gathered together. By 
this we may ſee how unavailable to the attain- 
ing of true reſt and peace that conceit of the 
Stoicks was, who ſuppoſed the onely way and 
method hereto was this, to confine the ſoul thus 
monaſtically to its own home. We read in the 
goſpel of ſuch a queſtion of our Saviour's, what 
went you out into the wilderneſs to ſee? we 
may invett it, what do you return within, Frm 
ce. 
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"ſee? a ſoul confined within the private and nar- 
row cell of its own particular being? ſuch a ſoul 
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deprives it ſelf of all that Almighty and eſſen- 


tial glory and goodneſs which ſhines round 
about it, which ſpreads it ſelf through the whole 


univerſe; I ſay it deprives it ſelf of all this, for 


the enjoying of ſuch a poor petty and diminu- 


tive thing as it ſelf is, which yet it can never 

enjoy truly in ſuch a retiredneſss. 

We have ſeen the peacefull and nw. 7 on 
e 


of the truly: religious: but it is otherwiſe with 


wicked and irreligious men. T here is no peace 
0 the wicked; but they are hke the troubled 


ſea, when it cannot reſt, whoſe waters caſt up 
mire and dirt; as it is expreſt by the prophet 


Eſay*. The mind of a wicked man is like the 


ſea when it roares and rages through the ſtriving 


of ſeverall contrary winds upon it. Furious luſts 
and wild paſſions within, as they warre againſt 
heaven and the more noble and divine part of 


the ſoul, ſo they warr amongſt themſelves, 
maintaining perpetuall conteſts, and contending 
which ſhall be the greateſt: Scelera diſſident. 
Theſe indeed are the Cadmus-brood riſing out 


of the ſerpent's teeth, ready arm'd one againſt 


another: whence it 1s that the ſoul of a wicked 
man becomes a very unhabitable and incom- 
modious place to it ſelf, full of diſquietneſs and 


trouble through the many conteſts and civil 


commotions maintained within it. The minds 
of wicked men are like thoſe diſconſolate and 
deſolate ſpirits which our Saviour ſpeaks of 


Matth. 12. which being caſt out of their habita- 


tion, wander up and down through dry and de- 
* Chap. 57. 


18 


ES. TAY 
; 3 a * 2 * 


nu its Properties and Operations 19 
laces, ſeeking reſt but finding none. The 1 
foul that finds not ſome ſolid and ſelffufficient mY 
good to centre it felf upon, is a boiſterous and 11 
reſtleſs thing: and being without God, it wan- . 
ders up and down the world, deſtitute, affli t. 
cc, tormented with vehement hunger aud thirſt | . 
f after ſome ſatisfying good: and as any one ſhall 
— it tidings, /o here, or lo there is good, it 
preſently goes out towards it, and with a ſwiſt 
and ſpeedy flight haſtens after it. The ſenſe of 
an 7rward indigency doth ſtimulate and enforce 
it to ſeek its contentment without it ſelf, and 
ſo it wanders, up and down from one creature 
to another; and thus becomes diſtracted by a 
multiplicity of objedts. And while it cannot find 
ſome one and onely object upon which, as be- 
ing perfectly adequat to its capacities, it may 
\ Wholly beſtow it ſelf; while it is toſſed with 
reſtleſs and vehement motions of deſire and love 
through a world of painted beauties, falſe gloz- 
ing excellencies; courting all, but matching 
nowhere; violently hurried every whither, but 
finding nowhere objeFum 27 amori ; while it 
converſeth onely with theſe pinching particula- 
ritiss here below, and is not yet acquainted 
With the univerſal goodneſs ; it is certainly far 
from true reſt and fatisfaction, from a fixt, com- 
poſed temper of ſpirit: but being diſtracted by 
»ultiplicity of objects and ends, there can never 
be any firm and ſtable peace or friendſhip at 
home amongſt all its powers and faculties: nor 
can there be a firm amity and friendſhip abroad 
betwixt wicked men themſelves, as Ari/totle 
in his ethicks does conclude, becauſe all vice 
is ſo multiform and inconſiſtent a thing, end fo 
| 5 G there 
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there can be no true concatenation of affeions 
"and ends between them. Whereas in all good 
men vertue and goodneſs is one form and ſoul 
to them all, that unites them together, and 
there is the one, {imple and uniform good, that 
guides and governs them all. They are not as 
a ſhip toſſed in the tumultuous ocean of this 
world without any compaſs at all to ſtear by; 
but they direct their courſe by the certain gui- 
dance of the one laſt end, as the true pole-ſtarr 
of all their motion. But while the ſoul lies be- 
nighted in a thick ignorance (as it is with wick- 
ed men, ) and beholds not ſome ſtable and eter- 
nal good to move toward; though it may, by 
the ſtrength of that principle of activeneſt with- 
in it ſelf, ſpend it ſelf perpetually with ſwift 
and giddy motions; yet it will be always con- 
teſting with ſecret diſturbances, and cannot act 
but with many reluctancies, as not finding an 
object equall to the force and ſtrength of its vaſt 
affections to act upon. M7 
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By what hath been ſaid may appear the vaſt 


difference between the ways of ſin and of holi- 
nefſe, Inward diſtractions and diſturbances, tri- 
bulation and anguſh upon every ſoul that doth 


evil: but to every man that worketh good, glo- 


ry, honour and peace, inward compofedneſſe 


and tranquillity of ſpirit, pure and divine joys 
farr excelling all ſenſual pleaſures; in a word, 
true contentment of ſpirit and full ſatisfaction in 


God, whom the pious foul loves above all 
things, and longs ſtill after a nearer enjoyment 
of him. I ſhall conclude this particular with 

what Plotinus concludes his book, that the life 


8 W x 


of holy and divine men is pigs eridevos TW | ric, 7 
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ey fbr po; ubror, A life not touch't with theſe 
vaniſhing delights of time, but a flight of the 

ſoul alone to God alone. „ 
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The fifth property or effect diſcovering the ex- 
cellency of religion, viz.. That it advanceth 
the ſoul to an holy boldneſs and humble fa- 
miliarity with God, and to a comfortable con- 
fidence concerning the love of God toward 
it, and its own ſalvation. Fearfulneſi, con- 

ſternation of mind and frightful paſſions are 
conſæquent upon ſin and guilt. I heſe toge- 
ther with the moſt diſmall deportments of 
trembling and amazement are agreeable to 
the nature of the devil, who. delights to be 
ſerv'd in this manner by his worſhippers. 
Love, joy and hope are moſt agreeable to the 
nature of God, and moſt pleaſing to him. The 
right apprehenſions of God are ſuch as are 
apt to beget love to God, delight and confi- 
dence in him, A true Chriſtian is more for a 
ſolid and well-grounded peace then for high 
raptures and feelings of joy. How a Chriſtian 
ſhould endeavour the aſſurance of his ſalva- 
tion. That he ſhould not importunately en pect 
or deſire ſome extraordinary manifeſtations of 
God. to him, but rather look after the mant- 
feſtation of the life of God within him, the 
foundation or beginning of heaven and ſalva- 
tion in his own ſoul. That ſelf-reſignation, and 
- the ſubduing of our own wills, are greatly a- 
yailable to obtain aſſurance. The vanity and 
abſurdity of that opinion, viz, That in a perfect 
c "0 reſige 
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reſignation of our wills to God's will, a man 
ſhould be content with his own damnation 
and to be the ſubject of eternal wrath in hell, 
if it ſhould ſo pleaſe God. 5 


55 1 fifth property or effect whereby I 
3 true religion diſcovers its own noble- | 
neſs and excellency is this, that it advanceth the 
foul to an holy boldneſs and humble familiarity 
with God, as alſo to a well grounded hope and 
comfortable confidence concerning the love of” 
God toward it, and its own ſalvation. The 
truly religious ſoul maintains an humble and 
ſweet familiarity with God; and with great a- 
lacrity of ſpirit, without any conſternation and 
ſervility oF ſpirit, is enabled to look upon the 
glory and majeſty of the moſt high: but ſin and 
wickedneſs is pregnant with fearfulneſs and 4} 
horrour. That trembling and conſternation of | 
mind which poſſeſſes wicked men, is nothing 
elle but a brat of darkneſs, an empuſa begotten 
in corrupt and irreligious hearts. While men 
walk in darkneſs, and are of the night, (as the 
3 ſpeaks,) then it is onely that they are 
xt with thoſe ugly and gaſtly marmos that 
terrify and torment them. But when once the 
day breaks, and true religion opens her ſelf u- 
pon the ſoul like the eye: lids of the morning, . 
then all thoſe ſhadows and frightfull apparitions 
| flee away. As all light and loye and joy deſcend 
from above from the father of lights: ſo all 
aarkneſs and fearfulneſs and deſpair are from 
below; they ariſe from corrupt and earthly 
minds, and are like thoſe groſs vapors ariſing 
from this earthly globe, that not being able to 
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in its Properties and Operations. 53 
got up towards heaven, ſpread themſelves a- 
out the circumference of that body where they 
were firſt begotten, infeſting it with darkneſs and 
generating into thunder and lightning, clouds 
and tempeſts. But the higher a Chriſtian aſcends 
ix Tv avnajs above this dark dungeon of the bo- 
dy, the more that religion prevails within him, 
the more then ſhall he find himſelf as it were in 
a clear heaven, in a region that is calm and ſe- 
rene; and the more will thoſe black and dark 
affections of fear and deſpgir vaniſh away, and 
_ thoſe clear and bright affections of love and joy 
and hope break forth in their ſtrength and luſtre, 
I be devil, who is the prince of darkneſs and 
the great tyrant, delights to be ſerved with 
gaſtly affections and the moſt diſmal deport- 
ments of trembling and aſtomſbment ; as ha- 
ying nothing at all of amiableneſs or excellency 
in him to commend himſelf to his worſhippers, 
Slavery and ſervility (that YawTloxouor 7118 J xñc, 
as Longinus truly calls it) is the badge and li- 
very of the devil's religion: hence thoſe pn 
pipe of the heathens perform'd with much 
trembling and horror. But God, who is the ſu- 
preme goodneſs and eſſentiall both love and loye- 
lineſs, takes molt pleaſure in thoſe ſweet and 
deligbifull affections of the foul, viz, Love, 
joy and hope, which are moſt correſpondent to 
his own nature, The ancient ſuperſtition of the 
heathens was always very nice and curious in 
honouring every one of their Gods with ſacrifi- 
ces and rites moſt agreeable to their natures: I 
am ſure there is no incenſe, no offering we can 
Te _ preſent 


I The words for falſe Gods and idols, gnatzabim and emim import 
Trouble and Terrour and Frightfull paſſions in their worſhippers. 
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preſent God with, is ſo ſweet, ſo acceptable 
to him as our loye and delight and confidence in 
Bim; and when he comes into the ſouls of men, 


he makes theſe his throne, his place of reſt, as 
finding the greateſt agreeableneſs therein to his 


own eſſence. A good man that finds himſelf 


made partaker of the divine nature, and tranſ- 


form'd into the image of God, infinitely takes 


pleaſure in God, as being altogether lovely, 
according to that in Cant. 5. cullo mahamadim, 


Totus ipſe eſt deſideria; and his meditation of 
God is fweet unto him, Fſ. 104. J. John that 


lay in the boſome of Chriſt who came from the 


boſome of the father, and perfectly underſtood 


his eternal eſſence, hath given us the fulleſt de- 


. ſcription that he could make of him, when he 


tells us that God is Jove, and he that dwells in 
God, dwells in love; and repoſing himſelf in 


the boſome of an Almighty goodneſs, here 
he finds nothing but love and lovelineſs, he now“ 


diſplays all the ſtrength and beauty of thoſe his 
choiceſt and moſt precious affections of love and 


joy and confidence ; his ſoul is now at eaſe, and 


reſt in peace, neither is there any thing to make 


afraid: he is got beyond all thoſe powers of 
darkneſſe which give ſuch continual alarms in 


this lower world,' and are always troubling the 
earth: he is got above all fears and deſpairs; he 
is in a bright clear region, above clouds and 


tempeſts, infra ſe deſpicit nubes. There is no 


frightful terribleneſs in the ſupreme majeſty, 
'That men apprehend God at any time in ſuch 
a diſmayed manner, it muſt not at all be made 


an argument of his nature, but of our ſinfulneſs 


and weakneſs, The ſun in the heavens always 


Was 


4 þ 


. 


ſions of a godlike nature upon his own ſpirit; 
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Was and will be a globe of light and brightneſs, 
howſoe ver a purblind eye is rather dazled then 
enlightned by it. There is an inward ſenſe in 
mans ſoul, which, were it once awaken'd and 
excited with an inward taſt and reliſh of the di- 


vinity, could better define God to him then all 
the world elſe. It is the fincere Chriſtian that 


ſo taſts and ſees how good and ſweet the Lord 


is, as none elſe does: the God of hope fills him 
with all joy and peace in belieymg, ſo that he 
abounds in hope, as the Apoſtle ſpeaks Rom. 15. 
He quietly repoſes himſelf in God ; his heart is 

red, truſting in the lord, he is more for a ſolid 


peace and ſetled calme of ſpirit, then for high 


raptures and feelings of joy or extraordinary 
manifeſtations of God to him: he does not paſ- 


ſionately deſire nor importunately expect ſuch 


things; he rather looks after the manifeſtations 
of the goodneſs and power of God within him, 
in ſubduing all in his ſoul that is unlike. and 


contrary to God, and forming him into his i- 


mage and likeneſs. 

Though I think it worthy of a Chriſtian to 
endeavour the aſſurance of his own ſalvation; 
yet perhaps it might be the ſafeſt way to mode- 
rate his curioſity of prying into God's book of 
liſe, and to ſtay a while untill he ſees himſelf 
within the confines of ſalvation it ſelf. Should 
a man hear à voice from heaven or ſee a viſion 


fromthe Almighty, to teſtify unto him the love 
of God towards him; yet methinks it were more 


deſireable to find a revelation of all from with- 


in, ariſing up from the bottome and centre of a 


mans own ſoul, in the reall and internal impreſ- 


and 


throne ſet up in his 


"it. What the Jewes ſay of rhe ſpirit of prophecy, 
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and thus to find the foundation and beginning 


of heaven and happmeſs within himſelf: it were 


more deſirable to ſee the crucifying of our own 


will, the mortifying of the mere animal life, 
and to fee a divine life riſing up in the room of 
it, as a ſure pledge and inchoation of immorta-, 


lity and happineſs, the very eſſence of which 
conſiſts in a perfect conformity and chearfull 
complyance of all the powers of our fouls with 


Te beſt way of gaining 4 well. grounded 


aſſurance of the divine love is this, for a man to 
overcome himſelf and his own will: to him that 


overcomes ſhall be given that white ſtone, and 
In it the new name written, which no man. 


knoweth but he that receives it}. He that be- 
holds the ſun of righteouſneſs ariſing upon the 
horizon of his ſoul with healing in its wings, and 


chaſing away all that miſty datkneſs of his own 
ſelf will and paſſions; ſuch a one deſires not now 
the ſtarr-light to know whether it be day or not, 


nor cares he to pry into heaven's ſecrets and to 
ſearch into the hidden rolles of eternity, there 
to ſee the whole plot of his ſalvation; for he 
views it tranſacted upon the inward ſtage of his 


own ſoul, and reflecting upon himſelf he may 
behold a heaven opened from within, and a 
foul, and an Almighty Savi- 
our fitting upon it, and reigning within him: 
he now finds the kingdome of heaven within 


him, and ſees that it is not a thing merely re- 
ferved for him without him, being already 
made partaker of the ſweetneſs and efficacy of 


may 
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may not unfitly be applyed to the Holy Ghoſt, 
the true comforter dwelling in the minds of 
good men as a ſure earneſt of their eternal inhe- 
ritance, ein nebua ſhoreb alla gnal gibbor, The 
ſprrit reſides not but upon a man of fortitude, 
one that gives proof of this fortitude in ſubduing 
his own {elf-will and his affections. We read of 
Eliſba, that he was fain to call for a muſical in- 
ſtrument and one to play before him, to allay 
the heat oſ his paſſions, before he could con- 
verſe with the prophetical ſpirit. The holy ſpi- 
rit is too pure and genfle a thing to dwell in a 
mind muddied and diſturb'd by thoſe impure 
dreggs, thoſe thick fogs and miſts that ariſe ſrom 
our ſelf. will and paſſions; our prevailing over 
theſe is the beſt way to cheriſh the holy ſpirit, 
by which we may be ſealed unto the day of 
JJJJ;ͤ .... Get 15 AH Dart 
To conclude this particular: it is a yenturous 
and rugged gueſs and conceit which ſome men 
have, that in a perfect reſignation of our wills 
to the divine will a man ſhould be content with 
his own damnation, and to be the ſubject of e- 
ternal wrath in hell, if it ſhould ſo pleaſe God. 
Which is as impoſſible as it is for him that in- 
finitely thirſts after a true participation of the 


divine nature, and moſt earneſtly endeavours 


a moſt inward union with God in ſpirit, by a 
denial of himſelf and his own will, to ſwell up 
in ſelf love, pride and arroganicy againſt God; 
the one whereof is the moſt ſub/tantial heaven, 
the other the moſt real hell: whereas indeed by 
conquering our ſelves we. are tranſlated from 
death to life, and the kingdom of God and 
heaven is already come into us. 
bs | Chap, 
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inio the intelle 
2 religion. Wicked men ronverſe not with 
God as ſhining out in tho creatures; they con 
verſe with them in a' ſenſual and unſpiritual 
manner. Religion does ſpiritualiae the creation 
to good mens it teathes them to look at any 


others, not ſo much as theirs or that others, 


but as ſo many beams flowing from one and 
the ſame fountain of lig bi; to love them all in 


| | V1 a particular being. A good man enjoys and 
= . delights in whatſoever good be ſees other- 
oy . 7 where, as if it were bis own: he does not 
= fondly love and efteem either himſelf or others. 


The divine temper and ſtrain of the antient 


Diab. 


0 


6. T2 ſixth property or ect wherein re- 

ligion diſcovers its own excellency 18 

this, that it ſpiritualizes material things, and ſo 

1 carries up the fouls of good men from earthly 

things to things divine, from this. ſenſible world 


God 


to the intellectual. 
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 perfedions or excellencies in themſelves and 


: e ation, and to aſs o of the ſenſible world | 
[1 ual,-is'moſt eff ettually taught 


— 


God, aud God in all; the univerſal goodneſs 


i 
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God made the univerſe and all the creatures 
contained therein as ſo many glaſſes wherein he 
might reflect his own glory: he hath copied 


Ec 5 himſelf in the creation; and in this out- - 


Ward world we may read the lovely characters 
of the divine goodneſs, power and wiſdom. In 
ome creatures there. are darker repreſentations 


of God, there are the prints and footſteps of 


God; but ig others there are clearer and fuller 

repreſentations. of the divinity, the face and i- 
mage of God; according to that known ſaying 
of the ſchoolmen, remotiores ſimilitudines cre- 
 aturae ad Deum dicuntur veſtigium ; propingui- 

ares vero imago. But how to 1 

feelingly to converſe with him, and being 
es with the ſenſe of the divine glory ſhi- 
out upon the creation, how to paſs out of 
| 1 ſenſible world into the intellectual, is not ſo 
effectually taught by that Philoſophy which pro- 
feſs'd it moſt, as by true religion: that which 
| knits and unites God and the ſoul together, can 


beſt teach it how to aſcend and deſcend upon 
thoſe golden links that unite as it were the world 


to God. That divine wi/dome that contrived 
and beautified this glorious ſtructure, can beſt 


explain her own art, and carry up the ſoul back 


again in theſe reflected beams to him who is 
the fountain of them. Though good men, all 
of them, are not acquainted with all thoſe Phi- 
loſophical notions touching the relation between 
created and the uncreated being; yet may they 
eaſily find every creature pointing out to that 
being whole image and ſuperſcription it bears, 


and climb up from thoſe darker reſemblances 


of the divine wiſdome 97 5 goodneſs ſhining out 


, in 


nd God here and 
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G&o The Excellency of True Religion 
in different degrees upon ſeveral creatures, @- 
avep araCobuoig Tu, as the antients ſpeak, till the) 
| ſweetly repoſe themſelves in the boſom of the 
_ divinity : and while they are thus converſing 
with this lower world, and are viewing the in- 
viſible things of God in the things that are made, 
1n this viſible and outward creation, they find 
God many times ſecretly flowing into their 
| ſouls, and leading them filently out of the court 
of the temple into the holy place. But it is o- 
therwiſe with wicked men; they dwell perpe- 
tually upon the dark ſide of the creatures, and 
converſe with theſe things only in a groſs, ſen- 
ſual, — and unſpiritual manner; they are 
fo encompals*d with the thick and foggy miſt of 
their own corruptions, that they cannot ſee God 
there where he is moſt viſible: the light ſhineth 
in darkneſs, but darkneſs comprehends it not: 
their ſouls are fo deeply ſunk into that houſe of 
clay which they carry about with them, that 
were there nothing of body or bulky matter be- 
fore them, they could find nothing to exerciſe 
themſelves about. rl Ie nes OE OE ae 
But religion, where it is in truth and in power, 
renews the very ſpirit of our minds, and doth 
in a manner ſp:ritualize this outward creation 
to us, and doth in a more excellent way perform 
that which the peripatetichs are wont to aflirm 
of their intellectus agens, in purging bodily and 
material things from the feculency and dregs of 
matter, and ſeparating them from thoſe circum- 
ſtantiating and ſtreightning conditions of time 
and place, and the like; and teaches the ſoul 
to Took at thoſe perfectious which it finds here 
below, not ſo much as the perfections of this or 
CAR | = VET that 
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that body, as they adorn 2518 or that particular 
being, but as the 7 are ſo many rays ſuing forth 
fon chat firſt and eſſential perfection, in which, 


they all meet and el one another in the 


molt cloſe friendſhip. Every articular good is 


a bloſſom of the firſt 85038 every created 
excelleney is a beam dacsenhag from the father 
of lights: and ſhould we ſeparate all thefe par. 
ticularities from God, all affection ſpent upon 
them would be unchaſt, and their embraces a- 
dulterous. We ſhould love all things in God, 

and God in all things, becauſe he is all in all, 

the beginning and original of being, the perfect 
idea of their goodneſs, and the end of their 
motion. Tt is nothing but a thick miſt of pride 
and ſelf.love that hinders mens eyes from be- 
holding that ſun which both enlightens them and 
all things elſe: but when true religion begins 


once to dawn upon mens ſouls, and with its ſhi- 


ning light chaſes away their black night of ig- 
norance; then they behold themſelves and all 
things elſe enlightned (though in a different 
way) by one and the ſame ſun, and all the 
powers of their fouls fall down before God and 


aſcribe all glory to him. Now it is that a good 
man is no more ſolicitous whether this or that 


good thing be nine, or whether any perfections 
exceed the meaſure of this or that particular 
creature; for whatſoever gocd he beholds any 
where, he enjoys and delights in it as muck 


as if it were his own, and whatever he beholds 


in himſelf, he looks not upon it as his property 
but as a common good; for all theſe beams come 


from one and the Ge fountain and ocean of 


light | in whom he loves them all with lan uni- 
N verſal 
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uniyerſal love: when, his affections run along 
the ſtream of any created excellencies, whether 
oyn or any ones e lle, Vet. they ſta not here, 
but run on till they fall into the ocean; the ey do 
ot ſettle into a fond. love and admiration either | 
of himſelf or any others excellencies, but he 1 
ons them as ſo many pure ęffluxes and ema- 
nations from God, and in 4 particular. being 
 lowes the wuver ſal een Si ſciretur a m 
veritas, ſciretur etiam me illud non ſſe, aut il. 
dag 290% ei wen, Hec a i,. 

Thus may a good man walk up Fn 7 para 
the world as in a garden of ſpices, and ſuck a 
divine ſ weetneſs out. of every flower. There is 
a twofold meaning in every creature, as the 
Jews ſpeak of their law, a literal, and a 2 5 
and the one is but the ground of the other: and 
as they ſlay of divers pieces of their law, dabar 
lematah ramas lemagualeb, ſoa good man ſayes 
of every thing that his ſcnſes offer to him, it 
 ſheaks to his lower part, but it paints out fame. 

* thing aboye to his mind and ſpirit. It is the 
drowſie and muddy ſpirit of ſuperſtition, which 
being latl'd aſleep in the lapof worldly delights, 
is fain to ſet ſome. idol at. its elbow, ſomething 
that may jogg it and put it in mind of God. 
Whereas true religion never finds it ſelf out of 

_ - the infinite ſphere of the divinity, and where- 
4 ever it finds beauty, harmony, goodneſs, love, 
\ mmegenuity, -wiſdome, holineſs, juſtice, and the | 
—_ . - like, it is ready to ſay, here, and there is God: 
= ; whereloeyer any ſuch perfe&tions ſhine out, an 
or hu mind climbs up by AG: lun beams, and 
=_ railes up it ſelf to God. 1 
= | dns ſeeing Fog. hath never 7 Rn the world 
= rom 


in ifs Propetties.and\Opdfationt. 64. 
fron hiraſelf huc:erin3choough db-coratinb nt. 
ſence, Ne the archetypal ideas of all 


things in himſelf, and from thence deriving and 


imparting ſeveral prints of beauty and excellen. 


cy all the world over; a ſoul that is truly See,, 


Godllike, a mind that is enfightned: from the 
ſame fountain, and hath its in ward ſenſes affec- 
ed with the ſweet reliſnes of divine goodneſs, 
cannot but every where behold it felf in the 
midſt of that glorious unbounded being who is 
indiviſibly every where. A good man finds e. 
very place he treads upon holy ground; to him 
the world is God's temple; he is ready to ſay 
with Jacob, Gen. 28. how dreadfull is this 
place! this is none other but the houſe of God. 

To conclude, it was a degenerous and un- 


worthy ſpirit in that Philofophy which firſt ſe- 
parated and made fuch diſtances between Me- 


#aphyſical truths and the truths of nature; where- 
as the firſt and moſt antient wiſdome amongſt 
the Heathens was indeed a Philoſophical divi- 
_ nity, or a divine Philoſophy; which continued 
for divers ages, but as men grew worſe, their 


queazy ſtomachs began to loarh it: which made 


the truly wiſe Socrates complain of the fophiſters 
of that age which began now to corrupt and 
debaſe it; whereas heretofore the ſpirit of Phi- 
loſophy was more generous and divine, and did 
more purifie and ennoble the ſouls of men, com- 
mending intellectual things to them, and taking 
them off from ſettling upon ſenſible and mate- 
rial things here below, and ſtill exciting them 
to endeavour after the neareſt reſemblance of 


God the ſupreme goodneſs and lovelineſs, and 


an intimate conjunction with him; which, ac- 


cording 
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| 5 according to the ſtrain of that Philoſophy, was 
* | vl — 8 2 ; - | 1 5 
. tte true happineſs of immortal ſouls. | 
: JJ! SOS CEnOREING 1-7 . 
// iy odt ifs 77 
AA bzbe ſeventh and loſt property. or effect d ſcove. 
ring the excellency of religion, vig. That it y\ 


_  raiſeth the minds of good men to a due ob- 
ſervance of and attendance upon divine pro- 
vidence, and enables them to ſerve the will 
of God, and to acquieſce in it. For a man 
tio ſerve providence. and the will of God en- 
-  tirely, to work with God, and to bring him- 
ſelf and all his actions into a compliance with 
God's will, his ends and deſigns, is an argu- 
ment of the trueſt nobleneſs of ſpirit ; it is the 
oſt excellent and divine life; and it is moſt 
for man's advantage. How the conſideration 
- of divine providence is the way to inward 
 quietneſs and eſtabliſhment of ſpirit. How 
wicked men carry themſelves unbecommgly 
through their impatience and fretfulneſs un- 
der the diſpoſals. of providence. The beauty 
2 harmony of the various methods of provi- 
ence. OTOL EI Sr Gi tt 


. 


| . 7. TH ſeventh and laſt property or effect 
= - wherein true religion expreſſeth its 
5 | | own nobleneſ5. and excellency, is this, that it 
| raiſeth the minds of good men to a due obſervance 
| e and attendance upon divine providence, and 
} enables them to ſerve the will of God, and to 
44 acquieſce in it. Whereſoever God hath a tongue 
to ſpeak, there they have eares to hear; and 
being attentive to God in the ſoft and ſtill mo- 
72 „ | tions 
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motions of providence, they are ready to obey 
his call, and to ſay with * Eſay, -behold, here 
am 7, ſend me. They endeavour to copy forth 
that leſſon which Chriſt hath ſet Chriſtians, ſe- 


riouſly conſidering how that they came into this 


world by God's appointment, not to doe their 
own wills but the will of him that ſent them. 

As this conſideration quiets thefpiritofa good 
man who is no idle ſpectator of providence, and 
keeps him in a calm and ſober temper in the 
midſt of all ſtorms and tempeſts; ſo it makes 


him moſt freely to engage himſelf in the ſervice 


of providence, without any inward reluctancy 
or diſturbance. He cannot be content that pro- 


vidence ſhould ſerve it ſelf of him as it doth e- 
ven of thoſe things that underſtand it leaſt; but 


it is his holy ambition to ſerve it. Tis nothing 
elſe but helliſh pride and ſ{elf-love that makes 
men ſerve tliemſelves, and ſo ſet up themſelves 
as idols againſt God: but it is indeed an argu- 
ment of true nobleneſs of ſpirit for a man to view 
himſelf (not in the narrow point of his own he. 
ing, but) in the unbounded eſſence of the firſt 
cauſe, ſo as to be Ae 7% xpeirloroc, and to live 
only as an inſtrument in the hands'of God who 
worketh all things after the counſel of his own 


will. Optarem id me efſe Deo quod eſt mibi ma- 


nus mea, was the expreſſion of an holy ſoul. 
Jo a good man #0 ſerve the will of God, it 
is in the trueſt and beſt ſenſe to ſerve himſelf, 


who knows himſelf to be nothing without or in 


oppoſition to God; __ minus quid ſibi arrogat 
homo, eo evadit nobilior, clarior, divinior. This 
is the moſt divine life that can be, for a man to 

* 7 WET 


* Efay 6. 


of holy ſouls; their wills are 


' communicates it ſelf to every thing he made; 
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act in the world upon eternal deſignes, and to 
be ſo wholy devoted to the will of God, as to 
ſerve it moſt faithfully and entirely. This in- 
deed beſtows a kind of immortality upon theſe 


flitting and tranſient acts of ours, which in them- 


ſelves are but the off. ſpring of a moment. A pil-· 
lar or verſe is a poor ſorry monument of any 
exploit, which yet may well enough become 
the higheſt of the worlds bravery. But good men, 
while they work with God and endeavour to 
bring themſelves and all their actions to a unity 
with God, his ends and deſigns, , enroll them- 
ſelves in eternity. This is the proper character 
fo fatty reſoly'd 
into the divine will, that they in all things fub- 
{cribe to 1t without any murmurings or debates: 
they reſt well ſatisfied with, and take compla- 
cency in, any paſſages of divine diſpenſation, & 
Wc u Thc deine yrd une eile xu oic, as being Ox - 


dered and diſpoſed by a mind and wiſedome 


above according to the higheſt rules of goodneſs. 


The beſt way for a man rightly to enjoy him- 


| ſelf, is to maintain an univerſal, ready and chear- 
full complyance with the divine and uncreated 


will in all things; as knowing that nothing can 
iſſue and flow forth from the fountain of good. 
71eſs but that which is good: and therefore a 
good man is never offended with any piece of 


divine diſpenſation, nor hath he any reluctancy 


againſt that will that dictates and determines all 
things by an eternal rule of goodneſs; as know- 
ing, that there is an unbounded and Almighty 
loye, that without any diſdain or envy freely 


that 
| * Epiftet. cap. 38. 
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that feeds even the young ravens that call upon 
him; that makes his ſun to ſhine, and his rain 
to fall, both upon the juſt and unjuſt; that al- 
ways enfolds thoſe in his everlaſting armes who 
are made partakers of his own image, perpetu- 
ally nouriſhing and cheriſhing them with the 

freſh and vital influences of his grace; as know- 
ing alſo, that there is an all-ſeeing eye, an un- 
bounded mind and underſtanding, that derives 
it ſelf through the whole univerſe, and fitting 
in all the. Wheels of motion, guides them all 
and powerfully governs the moſt - excentrical 
motions of creatures, and carries them all moſt 
harmoniouſly in their, ſeveral orbes to one laſt 
end. Who then ſhall give law to God ? where 
is the wiſe? where is the ſcribe? where ts the 
 diſputer of this world? where is he that would 
climb up into that beth din ſbel hamagnaleh, the 
great conſiſtory in heaven, and fitting in con- 
ſultation with the Almighty, inſtruct the infi- 
nite and incomprehenſible wiſedome? ſhall vain 
man be wiſer then his maker? this is the hell- 
iſh temper of wicked men, they examine and 
judge of all things by the line and meaſure of 
their own ſelf- will, their own opinions and de- 
ſignes; and meaſuring all things by a crooked 
rule, they think nothing to be ſtraight; and 
therefore they fall out with God, and with reſt- 
leſs impatience fret and vex themſelves: and 
this fretfulneſs and impatiency in wicked men 
argues a breach in the juſt and due conſtitution 
of their minds and ſpirits. | : 
But a good man, whoſe ſoul is reſtored to 
that frame and conſtitution it ſhould be in, has 
better apprehenſions of the ways and works of 


12 God, 


, OR 
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God, and is better affected under the various 


diſpoſalls of providence. Indeed to a ſuperfi- 
cial obſerver of diyine providence many things 
there are: that ſeem to be nothing elſe but di- 
greſſions from the main end of all, and to come 
to paſs by a fottuitous concourſe of circumſtan- 
ces; that come in ſo abruptly and without any 
concatenation or dependance one upon another 


e * 7 
- as if they were without any mind or underſtan- 


ding to guide them. But a wiſe man that looks 


from the beginning to the end of things, be- 
holds them all in their due place and method 
acting that part which the ſupreme mind and 
wiſedome that governs all things hath appointed 
them, and to carry on one and the ſame eternal 
deſigne, while they move according to their 
own proper inclinations and meaſures, and aime 
at their own particular ends. It were not worth 
the while to live in a world x» Ow Y wporoia; 


devoid of God and providence, as it was well 


obſerv'd by the Stoick: and to be ſubſervient 
unto providence is the holy ambition and great 
endeavour of a good man, who is ſo perfectly 
overpower'd with the love of the univerſal and 
infinite goodneſs, that he would not ſerve any 
particular good whatſoever, no not himſelf, ſo 
as to ſet up in the world and trade for himſelf, 
as the men of this world doe who are /overs of 
+ their own ſelves, and loyers of pleaſures more 
then loyers of God. EY 


F 2 Tim. 3. 
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Ca xp. Xx: 


4 'The excellency of religion in regard of its 


progreſs, as it is perpetually carrying on the 
ſoul towards perfection. Every nature hath 


its proper centre which it haſtens to. Sin and * 


wickedneſs is within the attractive power of 
hell, and haſtens thither : grace and holineſs 


ig within the central force of heaven, and 
 mapves thitber. Tis not the ſpeculation of he- 


aven as a thing to come that ſatisfyes the do- 
fires of religious ſouls, but the reall poſſeſſion 
of it even in this life. Men are apt to ſeek af 
ter aſſurance of heaven as a thing to come, 
rather then after heaven it ſelf and the inward 


poſſeſſion of it here. How the aſſurance of 


- heaven riſes from the growth of holmeſſe and 
the powerful progreſs of religion in our ſouls. 
Wat we are not haſtily to believe that we are 
Chriſt's, or that Chriſt is in us. That the 
. works which Chriſt does in holy ſouls teſtify 
of him, and beſt evidence Chriſt's ſpiritual 


appearance in them, 


E have conſides'd the excellency of true 


religion 1. in regard of its deſcent and 


original; 2. in regard of its nature ; 3. in re- 


gard of its properties and effects. We proceed 
now to a fourth particular, and ſhall ſhew, 


4. That religion is a generous and noble thing 
in regard of its progreſſe ; it is perpetually car- 


rying on that mind in which it 1s once {cated 
toward perfection. Though the firſt appearance 
of it upon the ſouls of good men may be but as 
1 the 
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the wings of the morning ſpreading themſelves 


upon the mountains, yet it is ſtill riſing higher 
and higher upon them, chaſing away all the fil 
thy miſts and vapours of ſin and wickedneſs be- 

fore it, till it arrives to its meridian altitude. * 
There is the ſtrength and force of the divinity 


in it; and though when it firſt enters into the 
minds of men, it may ſeem to be ſowen in 


weakneſs, yet it will raiſe it {elf in power. As 
Chriſt was in his bodily appearance, he was 

Mill increaſing in wiſedome and knowlege and 
_ favour with God and man, untill he was per- 
fected in glory: fo is he alſo in his ſprritual 
appearance in the ſouls of men; and according- 


Iy the New Teſtament does more then once 


diſtinguiſh of Chriſt in his ſeveral ages and de- 
grees of growth in the ſouls of all true Chrſtians. 


Good men are always walking on from ſtrength 
to ſtrength, till at laſt they ſee God in Zion. Re- 


ligion though it hath its infancy, yet it hath no 


old age: while it is in its minority, it is always 
in motu ; but when it comes to its maturity and 


full age, it will always be in quiete, it is then 

always the ſame, and its years fail not, but it 
ſhall endure for ever. Holy and religious ſouls 
being once toucht with an inward ſenſe of di- 


vine beauty and goodneſs, by a ſtrong impreſs 
upon them are moved ſwiftly after God, and 
(as the Apoſtle expreſſes himſelf) + forgetting 


thoſe things which are behind, and reaching 
forth unto thoſe things which are before, they 
preſſe toward the mark, for the prize of the 

Prov. 4. 18. the path of the juſt is as the ſhining light, that ſhineth 
more and more unto the perfect day. + Phil. 3. . 
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379 b calling of God in Chriſt Feſus ; that ſo they 
_ attain to the reſurrection of the dead. 


Where a ſpirit of religion is, there is the cer. 


tral force of heaven it {elf quickening and enli- 


vening thoſe that are informed by it in their 


motions toward heaven. As on the other fide 
all unhallowed and defiled minds are within the 
attractive power of hell, and are continually 
haſtening their courſe thither, being ſtrongly 


preſſed down by the weight of their wickedneſs. 


Ae uu e xei xiruceig 1 pic, as Plutarch hath well 


obſerv'd, every nature in this world hath ſome 
proper centre which it is always haſtening to. 
Sin and wickedneſs does not hover a little over 


the bottomeleſs pit of hell, and onely flutter a. 
bout it; but it's continually ſinking lower and 
lower into it. Neither does true grace make 
ſome feeble aſſaies toward heaven, but by a 


mighty energy within it ſelf it's always ſoaring 


up higher and higher into heaven. A good 


Chriſtian does not onely court his happineſs, and 


caſt now and then a ſmile upon it, or ſatisfy 
himſelf merely to be contracted to it; but with 
the greateſt ardours of love and deſire he purſues 
the ſolemnity of the juſt nuptialls, that he may 
be wedded to it and made one with it. It is not 
an aiery ſpeculation of heaven as a thing (though 
never ſo undoubtedly) to come, that cam ſatisfy 


his hungry deſires, but the reall + poſſeſſion of 


it even in this life. Such an happineſs would 
be leſs in the eſteem of good men, that were 
onely good to be enjoyed at the end of this life 
when all other enjoy ments fail him. 

5 I with 


+ 80 we read Joh. 6. 54. bath eternal life; and 1 Ep. Jo. eh. 5; 11, 13. 
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52 Tube Excellency of true Religion 
I wiſh there be not among ſome ſuch a light 
and poor eſteem of heaven, as makes them more 
to ſeek after aſſurance of heaven onely in the 
 2dea of it as a thing to come, then aſter heaven 
it ſelf ; which indeed we can never well be 
aſſured of, untill we find it rifing up within our 
ſelves and glorifying our own ſouls. When true 
aſſurance comes, heaven it ſelf will appear upon 
the horizon of our ſouls, like a morning light 
chaſing away all our dark and gloomy doubtings 
before it. We ſhall not need then to light up 
our candles to ſeek for it in corners; no, it will 
diſplay its own luſtre. and brightneſs ſo before 
us, that we may ſee it in its own light, and our 
felves the true poſſeſſours of it. We may be 
too nice and vain in ſeeking for ſignes and tokens 
of Chriſt's ſpiritual appearances in the ſouls of 
men, as well as the Scribes and Phariſces were 
in feeking for them at his fr/t appearance in the 
world. When he comes into us, let us expect 
till the works that he ſhall doe within us may 
teſtify of him; and be not over-credulons, till 
we find that he doth thoſe works there which 
none other could doe. As for a true well-groun- 
ded aſſurance, ſay not ſo much, who ſhall af- 
cend up into heaven, to fetch it down from thence? 


or who ſhall deſcend into the deep, to fetch it 


up from beneath? for in the growth of true in- 
ternal goodneſs and in the progreſs of true reli- 
gion it will freely unfold it ſelf within us. Stay 
till the grain of muſtard-ſeed it {elf breaks forth 
from among the clods that buried it, till through 
the deſcent of the heavenly dew it fprouts up 
anddiſcovers it ſelf openly. This holy aſſurance 
is indeed the budding and bloſſoming of felicity 
Int 
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in our own ſouls; it is the inward ſenſe and feel. 
ing of the true life, ſpirit, ſweetneſs and beauty 
of grace powerfully expreſſing its own energy 
within us, „ | | 
Briefly, true religion in the progreſſe of it tranſ- 
7X forms thoſe minds in which it reigns from glo- 
47 ry to glory: it goes on and proſpers in bring- TI 
ing all enemies in ſubjection under their feet, } 
in reconciling the minds of men fully to God; = 
| and it inſtates them in a firm poſſeſſion of the : Þ 
' _ ſupreme good. This is the ſeed of God within : | 
Holy ſouls, which is always warring againſt the 
ſeed of the ſerpent, till it prevail over it through 
the divine ſtrength and influence. 'Though hell 
may open her mouth wide and without meaſure, | 
Feet a true Chriſtian in whom the ſeed of God i 
| remaineth, is in a good and ſafe condition; he | 
finds himſelf born up by an Almighty arm, and 
carried upwards as upon eagles wings ;. and the 
evil one hath no power over him, or, as S. 
\ _ Fohba expreſſeth it, 5 TJomgic dx dn.) are, the 
evil one toucheth him not, 1 ep. chap. 5. v. 18, | 


* CHAP. XI. 7 


F. The excellency of religion in regard of its | —̃ 
term and end, viz. perfect bleſſedneſſe. Ho = 
unable we are in this ſtate to comprehend and nd 
deſcribe the full and perfect ſtate of happineſs 
and glory to come. {he more godhike a Chrt- 
ſtian is, the better” may he underſtand that | 
ſtate. Holineſs and Happineſs not two dif- 1 

tinct things, but two ſeveral notions of one i 
and the ſame thing. Heaven cannot ſo well 
be defined by any thing without us, as by ſome- 
thing within us, The great uearneſs and af- 
US . K Funity 
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74 The Excellency of True Religion 
Jnity between fin and hell. The concluſion 
of this treatiſe, containing a ſerious exhorta- 
tion to a diligent minding of religion, wwith-a 
diſcovery of the vanity of thoſe pretenſes which 
keep men off from minding religion. © 
5. E come now to the fifth and laſt par- 
/ ticular, viz, the excellency of religi- 

on in the term and end of it, which is nothing 
_ elſe but blefſedneſs it ſelf in its full maturity. 
Which yet I may not here undertake to explain, 
for it is altogether apþy7o , nor can it deſcend 
ſo low as to accommodate-it ſelf to-any humane 
Kyle. Accordingly S. John tells us, it does not 
get appear what we ſhall be; and yet that he 
may give us ſome glimpſe of it, he points us 
sut to God, and tells us, 5010 ar £00509, We 

2 be hike him, for we ſhall ſee him as he it. 
Indeed the beſt way to get a diſcovery of it, is 
to endeavour as much as may be to be Godlike, 
to live in a feeling converſe with God and in a 
powerful exerciſe and expreſſion of all godlike 
diſpoſitions: ſo ſhall our inner man be beſt e- 
nabled to know the breadth and length, the 
depth and height of that love and goodneſs which 

yet paſſeth all knowledge. There is a tate of 
perfection in the life to come ſo far traſcendent 
to any in this life, as that we are not able from 
hence to take the juſt proportions of it, or to 
form a full and comprehenſive notion of it. We 
are unable to comprehend the vaſtneſs and full- 
neſs of that happineſs which the moſt purifyed 
ſouls may be raiſed to, or to apprehend how 
far the mighty power and ſtrength of the divi- 
nity deriving it ſelf into created being, may 
„ communi: 
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communicate a more tranſcendent life and bleſ- 
ſedneſs to it. We know not what latent powers 
our ſouls may here contain within themſelves, 
which then may begin to open and dilate them- 
ſelves to let in the full ſtreams of the divine good- 
neſs when they come nearly and intimately 
to coryerſe-with it; or how bleſedneſs may act 
upon thoſe faculties of our minds which we now 
have: We know not what illapſes and irradia- 
tzons there may be from God upon ſouls in glo- 
ry, that may raiſe them into a ſtate of perfection 
urpaſſing all our imaginations. - 
As for corporeal happineſs, there cannot be 
any thing further added to the pleaſure of our 
Bodies or animal part, then a reſtoring it from 
diſturbing paſſion and pain to its juſt and natu- 
ral conſtitution; and therefore ſome Philoſophers 
have well diſputed againſt the opinion of the 
Epicureans that make happineſs to conſiſt in ho- 
di 4 pleaſure, dr. oN NGN £x4 To AuTnypoY Wpon- 
ye/vor* and when the moleſtation is gone, and 
the juſt conſtitution of nature recovered, pleaſure 
ceaſeth. But the higheſt pleaſure,of minds and 
ſpirits does not onely conſiſt in the relieving of 
them from any antecedent pains or grief, or in 
a relaxation from ſome former moleſting paſſion: 
neither is theirhappineſs a mere Stoical d ra 
as the happineſs of the Deity is not a mere ne- 
gati ve thing, rendring it free from all diſturbance 
or moleſtation, ſo that it may eternally reſt quiet 
within it ſelf; it does not ſo much conſiſt in 
quiete, as in adtu & vigore. A mind and ſpi- 
rit is too full of activity and energy, is too quick 
and potent a thing to enjoy a full and complete 
happineſs in a mere celſation; this were to make 
W e happineſs 
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bu cr an heavy ſpiritleſs thing. The Phi- 
lolopher hath well obſerv'd, that 76 aay$s d- 


yas gute n aantirn ndovn, their is infinite power 
and ſtrength in divine joy, pleaſure and happt- 
neſs commenſurate to that Almighty being and 


goodneſs which is the eternal ſource of it. 


As created beings, that are capable of con- : 


verſing:with God, ſtand nearer to God or further 


off from him, and as they partake more or lefs of 


his likeneſs ; ſo they partake more or leſs of that 
happineſs which flows forth from him, and God 
communicates himſelf in different degrees to 
them. There may be as many degrees of ſanctity 
and perfection, as there are of ſtates and conditions 
of creatures: and that is properly ſanctity which 
guides and orders all the faculties and actions 
of any creature in a way ſuitable and correſpon- 
dent to that rank and ſtate which God hath pla- 


ced it in: and while it doth fo, it admits no fin 


or defilement to it ſelf, though yet it may be 
elevated and advanced higher; and accordingly 
true poſitive ſanity comes to be advanced high- 
er and higher, as any creature comes more to 


partake of the life' of God, and to be brought 


into a nearer conjunction with God: and ſo the 
ſanctity and happineſs of innocency it ſelf might 
have been perfedted., F 
Thus we ſee how true religion carries up the 
ſouls of good men above the black regions of 
Hell and death. This indeed is the great ano- 
xo|a520 Of ſouls, it is religion it ſelf, or a real 
participation of God and his holineſs, which 1s 
their true reſtitution and advancement. All that 
happineſs which good men ſhall be made par- 
takers of, as it cannot be born up upon * 0- 
| ther 
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other foundation then true goodneſs and a godlike 
nature within them; ſo neither is it diſtin&t from 
it. Sin and hell are ſo twined and twiſted up 
together, that if the power of ſin be once diſol- 

ved, the bonds of death and hell will alſo fall 
aſunder. Sin and hell are of the ſame kind, of 
the ſame linage, and deſcent: as on the other 
fide true holineſs or religion and true happineſs 
are but two ſeveral notions of one thing, rather 


blen diſtin in themſelves. Religion delivers 


us from hell by inſtating us in a poſſeſſion of true 
life and bliſs. Hell is rather a nature then a 


1 place: and heaven cannot be ſo truly deſined b 


any thing without us, as by ſomething that 1s 
— . | 
Thus have we done with thoſe particulars 
wherein we conſidered the excellency and noble- 
. neſs of religion, which is here expreſt by the 
way of life, and elſewhere is ſtiled by Solomon 
4 tree of life: true religion being an inward 
principle of life, of a divine life, the beſt life, 
that which is % moſt properly ſo called: ac- 
cordingly in the holy ſcripture a life of religi- 
on is ſtiled /ife, as a life of ſin and wicked- 
neſs is ſtiled death. In the ancient academical 
philoſophy it was much diſputed whether that 
corporeal and animal life, which was always 
drawing down the ſoul into terrene and material 
things, was not more properly to be ſtiled death 
then life. What ſenſe hereof the Pythagore- 
ans had may appear by this practice of theirs, 
they were wont to ſet up «#lapiz empty cof- 
fins in the places of thoſe that had forſaken 
their ſchool and degenerated from their philoſo- 
phy and good precepts, as being apoſtates from 
8 | lite 
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vhich is the true life, and therefore fit only to 


life it ſelf, and dead to virtue and a life, 


be reckoned among the dead. | 


For a concluſion: of this diſcourſe; the uſe | 


which we ſhall make of all ſnall be this, to a: 
waken and exhort every one to a ſerious mind- 
ing of religion: as Solomon doth earneſtly ex- 


hort every one to ſeek after true uiſdom, which 


is the ſame with religion and holineſs, as ſin is 
with folly; Prov. 4. 5. Get wiſdom, get un- 


derſtanding ; and v. 7. Get wiſdom, and with 


ll thy getting get underſtanding. Wiſdom is 


the principal thing. This is the ſum of all, the 


concluſion of the whole matter, fear God, and 
keep his commandments ; for this is the whole 
(duty, buſineſs and concerment) of man. Let 


us not trifle away our time and opportunities 
which God hath given us, wherein we may 
lay hold upon life and immortality, in doing 
nothing, or elſe purſuing hell and death. Let 


us awake out of our vain dreams; wiſdom calls 
upon us, and offers us the hidden treaſures of 


liſe and bleſſedneſs: let us not perpetually de- 


liver over our ſelves to lazineſs and ſlumbering. 
Say not, there is a lion in the way; ſay not, 
though religion be good, yet it is unattainable: 
no, but let us intend all our powers in a ſerious 


refolvꝰd purſuance of it, and depend upon the 


aſſiſtance of heaven which never fails thoſe that 
ſoberly ſeek for it. It is indeed the ny of 
l 


mens ſpirits, their heedleſſneſs and regardleſſ- 
neſs of their own lives, that betrays them to ſin 
and death. It is the general practice of men 
awToytuatey Toy Blr, extempore vi vere, as the ſa- 


tyriſt ſpeaks; they ordinarily ponderate and de- 


liber- 
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5 | liberate upon every thing more then how it be- 
comes them to live, they ſo live as if their bo- 
dies had ſwallowed up their ſouls: their lives 

are but a kind of lottery: the principles by 
which they are guided are nothing elſe but a 
| ceonfuſed multitude of fancies rudely jumbled to- 
$ gether. Such is the life of moſt men, it is but 
a meer caſual thing ated over at peradventure, 
without any fair-and calm debates held either 
with religion, or with reaſon which in it ſelf, 
as it is now diſtorted and depraved by corrupt 
men, is a true Friend to religion, and dire 
men to God and to things good and juſt, pure, | 
lovely and -praiſe-worthy ; and the directions of 
this inward guide we are not to neglect. Un- 
reaſonableneſs or the ſmothering and extinguiſh- 
ing the candle of the Lord within us is no piece 
|| of religion, nor advantageous to it: that certain 
ly will not raiſe men up to God, which ſinks 
them below men. There had never been ſuch 

an apoſtacy from religion, nor had ſuch a my- . 

ſtery of iniquity (full of deceivableneſs and im- 
poſture) been revealed and wrought ſo power- | 
Fatty in the ſouls of ſome men, had there not firſt 
come an apoſtacy from ſober reaſon, had there 
not firſt been a falling away and departure from 
natural truth. EY 1. 
It is to be feared our nice ſpeculations about 
2d ip % in theology have tended more to ex- 
erciſe mens wits then to reform their lives, and i 
that they have too much deſcended into their bl 
practice, and have tended rather to take men | 
off from minding religion, then to quicken them | 1 
up to a diligent ſeeking after it. Though the 1 E 
powers of nature may now be weakned, and J 
> Tr | though _ 
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380 A Exbortation to the ſerious 
though we cannot figs a living form of re- 
E gion in our own fouls; yet we are not ſurely 
- reſolved ſo into a ſluggiſh paſſiveneſs, as that 
we cannot, or were not in any kind or manner 
of way to ſeek after it. Certainly a man may 
as well read the Scriptures as ſtudy a piece of 
«Ariſtotle, or of natural philoſophy or mathema- 
' ticks. He that can obſerve any thing come- 
1y and commendable, or unworthy and baſe, in 
another man, may alſo reflect upon himſelf, and 
ſee how face anſwers to face, as Solomon ſpeaks 
Proverbs 27. 19. If men would ſeriouſly com- 
95 mune with their hearts, their own conſciences 
would tell them plainly, that they might avoid 
and omit more evil than they do, and that they , 
might do more good then they do: and thatthey 
do not put forth that power which God hath gi- 
ven them, nor faithfully uſe thoſe talents nor im- 
prove the advantages and means afforded them. 
J fear the ground of moſt mens miſery will 
prove to be a ſecond fall, and a lapſe upon a 
lapſe. T doubt God will not allow that pro- 
verb, the fathers have eaten ſour grapes, and 
the childrens teeth are ſet on edge, as not in 
| reſpect of temporal miſery, much leſs will he 
: allow it in reſpect of eternal. It will not be 
: ſo much becauſe our firſt parents incurred Gods 
diſpleaſure, as becauſe we have neglected what 
might have been done by us afterwards in or- 
der to the ſeeking of God, his face and favour, 
while he might be found. 7 | | 
Up then and be doing; and the Lord will be 
with us. He will not leave us nor forſake us, 4. 
if we ſeriouſly ſet our ſelves about the work. [1 
Let us endeavour to acquaint our ſelves with 1 
Sy 6 Our 
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our own lives, and the tme rules of life,” with 


this which Solamon here: calls the way of life: 


let us inform our mit ah. Ig as may be oa 


the excellency and owe ne 8 of, practical 4 

gion; that beholding it in in its own: beautyrand: 
amiableneſs, we. may the more ſincerely: cloſe 
with it. As there would need nothing elſe to 


deterr and.affright men from ſin but its. own-ug- 


lineſs. and deformity, were it preſented: to a 
naked view and ſeen as it is: ſo nothing would 
more effectually commend. religion to the minds 


of mah then the diſplaying and unfolding: the 
excellencies of its nature, then the true native 


beauty and inward luſtre of religion it ſelf: 30 
bavepoc, 80, wo Vr Jauuaric neither the evening 
nor the morning: ſtar could ſo ſenſibly commend 
themſelves to òur bodily: eyes, and delight 


them with their ſhining beauties, as true reli- 


gion, which is an undefiled beam of the unere- 
ated. light, would to a mind capable of conver- 


| ſing with it. Religion, which is the true wif* 


dom, is (as the author of the book of wiſdom 


| ſpeaks of wiſdom,). a pure. influence flowing 


from the glory of the Almighty, the brightneſs 
of the everlaſting hight, the unſpotted mirrour 
of the power. of God, and the image of his good. 
neſs : ſhe is more beautifull then the ſun, and 
above all the order of ſtars; being compared 


with the light, ſhe is found before it. 


| Religion is no ſuch auſtere, ſour and rigid 
thing, as to affright men away from it: no, but 
thoſe that are acquainted with the power of it, 


find it to be altogether ſweet and amiable. An 


holy foul ſees ſo much of the glory of religion 


in the lively impreſſions, which it bears upon it 


"ſelf 
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lelf, as both woes and wins it. We ma truly 
lay concerning religion to ſuch ſouls as S. Paul 


| ſpake to the Corinthians, needs it any epiſtles of 


commendation to you? Needs it any thing to 
court your affections? Te are indeed its epiſtle, 
written not with ink but with” the ſpirit of the 
| living God. 


Religion is not like the prophet's roll, ſweet 5 
as honey when it was in his mouth, but as bit- 


ter as gall in his belly. Religion is no ſullen 
 Sroiciſme, no ſour Phariſaiſme ; it does r 
| fiſt in a few melancholy paſſions, in ſog 


ſiſts in freedom, love, peace, life, and power ; 
the more it comes to be digeſted into our lives, 
the more ſweet and lovely we ſhall find it to be. 
'Thoſe ſpots and wrinkles which corrupt minds 
think they ſee in the face of religion, are indeed 


nowhere elſe. but in their own deformed and 


- misſhapen apprehenſions. Itis no wonder when 
a defiled fancy comes to be the'glaſs, if you 


have an unlovely reflection. Let us therefore 


labour to purge our own ſouls from all worldly 


pollutions ; let us breath after the aid and aſſi- 


ſtance of the divine ſpirit, that it may irradiate 
and inlighten our minds, that we may be able 
to ſee divine things i in a divine light: let us en- 
-deavour to live more in a real practice of thoſe 
rules of religious and holy living commended 
to us by our ever: bleſſed Lord and Saviour: ſo 
ſhall we know religion better, and Knowing it 


con- 
de- 
jected looks or depreſſions of mind: but it con- 


1 


love i it, and loving it be ſtill more and more am- 


bitzouſi purſuing after i it, till we come to a full 
attainment of it, and therein of our own periecti- 


| on any everlaſting bliſs. H .# 
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